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Executive Summary

Chapter One is the introduction and it is focusadGiristianity and governance. It identifies
good fiscal governance as the art of managing pulgisources in such a way that ensures
stability, growth, equity and justice among diffieresegments of society. Fiscal dealings by the
followers of Christ should be governed by transpeye accountability and the public good to
promote good governance, economic growth and hur@dfare. The objectives of the Manual
are stated as followg:o link the provisions of laws and policies on gdsdal governance with
biblical positions to show that improvements in jmbnance management (PFM) are in tandem
with the teachings of our Lord, Jesus Christ; t@wdrattention to the gains of fiscal
responsibility, reduction of corruption and prudemhnagement of public resources; to create
awareness on extant fiscal laws and policies assgs lfor popular participation in budgeting and
fiscal governance. Other objectives include; to ewgr the Christian faithful and to disseminate
information on the rights and duties of Christiams fiscal governance; to show that
mismanagement of public resources is not only alldgut sinful before God and will attract
appropriate punishment from God and to providesaugce material for the Christian Clergy to
educate and sensitise the faithful for the redaatibcorruption and to enhance transparency and
accountability.

Chapter One reviews the concept of corruption & Bible and the basis of Christianity’s
teachings on good fiscal governance which are ifiethtas the dignity of the human person, the
principles of the common good, subsidiarity anddsolty. The Chapter ends with Christian
teachings on elections and political appointments.

The approach as from Chapter Two to the end ofMlamual is to state a public finance
management issue and then follow it up with deepstan teachings taken from the Bible.
Chapter Two is on the need for good fiscal goveteaand citizens duties. Good fiscal
governance is founded on the need to enhance daoyand development, affirm societal
ethics and standards, fighting corruption to a ddtilh and to abolish budgetary corruption.
Others are the need to prevent the subversioneofetial system, to reduce unemployment and
crime rate. Citizenship duties listed include tlwydo pay tax, combat and challenge corruption
and to resist fiscal oppression and tyranny. Glrapiiree is on popular participation, timeliness
and planning. It discusses the right to participatefiscal governance, participation in the
medium term expenditure framework, preparing thelgeti with measurable indicators and
milestones and timeliness in preparing budgets. Chapter also discusses the need for fiscal
discipline, to spend according to plan except ther@an emergency and planning to succeed in
the budget.

Chapter Four focuses on accountability and tramsuar The leader is under obligation to give
account of his stewardship; duty to report on buidgeplementation, remitting operating
surpluses to the general reserve fund and the @tigsdo spend according to appropriation. The
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duty of care owed to the public by leaders anddhascharge of the appropriation process is
reviewed; prudence, powers of the Auditor-Genenal kgislative oversight are analysed. The
Chapter discusses the relevance of transparencgssto information, value for money, public
procurement and civil society oversight over tHeation and management of public finances.

Chapter Five is on investment, savings and borrgvinpublic finance management. It deals
with restriction of borrowing, planning for debtsidahow to repay them, debt limitation,
planning for contingent liabilities and the need ificreased capital budget provisions. Chapter
six is the last chapter and deals with abolitiocafupt practices. It reviews the code of conduct
for public procurement; offences, penalties andcgans in fiscal governance and ends with a
conclusion.
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Chapter One
INTRODUCTION: CHRISTIANITY AND GOVERNANCE

1.1 INTRODUCTION

Good fiscal governance is the art of managing pugsources and wealth in a way that ensures
stability, growth, equity and justice among differesegments of society. In business, whether
small or large (like multinational companies), pdit accounting and internal control systems
are the key to stability, growth and overall suscés the banking industry, for instance, at the
close of each working day, those involved in theafficial transactions of the day must
necessarily balance accounts for the day befosengavork. Financial dealings demand honesty
and good accounting demonstrates checks and canfironesty of purpose. Dishonesty in
financial dealings includes cheating, stealingudraembezzlement, false accounting, etc and
they impinge on the moral content of one’s charad@aracter is in most cases formed and
influenced by religious belief and, morality as ha leadership and governance are subjects in
religious affiliations such as Christianity.

Christianity is a religion of the followers of JasGhrist, the only Son of God, who became man
to save us from sin and death, and show us howrduct ourselves as children of God. It is a
religion that is anchored on the Bible consistifigweo parts: the Old Testament and the New
Testament. The Bible itself is the Word of God, evhdefines our relationship with God and
with one another along the two pillars of love addzand love of neighbour. It is a relationship
in which we are children of God and God is our éatlthe Benevolent Maker and Ruler of the
universe and all that are in it. God created a barous society of humans, animals and
vegetations (Gen. 1-2), but when man breached hiaamony (Gen. 3); God introduced
legislation that regulate our relationship with Hiand with one another (Genesis —
Deuteronomy). The purpose of legislation is tddai just, civil and egalitarian society, where
human life and the human person, and indeed a#itiore is to be respected and protected
through social justice, compassion, equity and temoto God. God personally arbitrated in
matters of infringement on the laws regulating te&ationships. He was the head, leader and
king who governed and provided for his people,dsrantil they sought to be like other nations
and demanded a human king from among them to h&m t(1 Sam. 8). God who is the sole
ruler granted their request and gave them kingsute them on his behalf. The kings are
accountable to the people and answerable to Godwthey represent. Such was the emergence
of human government, human rulers and heads ofrgoent for the people of God.

All human rulers and heads of government are erpeid utilise government agencies at their
disposal in creating and managiequitably public wealth entrusted to their care. They are
expected to promote good governance and fight pbrpuactices, which impede economic
growth and human welfare.
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In Nigeria, successive administrations have in sanyn ways attempted to promote
accountability and transparency as a means of egsgood governance and fighting corruption.
In spite of these efforts, the war against corarptis far from being won. Rather, corruption has
become a culture, a way of life. This Manual, tfene highlights biblical passages and
teachings on accountability, transparency, poppkaticipation, value for money and sound
public expenditure management as a basis for tkd f@ good fiscal governance and fiscal
responsibility in Nigeria. The Manual particuladgeks to strengthen the war against corruption
and poverty, which are the consequences of lagcoduntability and transparency in the public
service. It extols moral integrity, honesty and rebwcharacter in good procurement practices,
reporting obligations, monitoring, evaluation andi& functions as worthy Christian virtues. The
materials are presented in numbered form. Each autnéats a particular point or issue in fiscal
management followed by relevant biblical passagest@achings.

1.2 THE OBJECTIVES OF THE MANUAL
This Manual is designed against the backgrountdefdllowing objectives:

« To link the provisions of laws and policies on gofigtal governance with biblical
positions to show that improvements in public fiocmmanagement (PFM) are in tandem
with the teachings of our Lord, Jesus Christ.

+«+ To draw attention to the gains of fiscal resporigjhireduction of corruption and prudent
management of public resources.

+ To create awareness on extant fiscal laws andipslas a basis for popular participation
in budgeting and fiscal governance

« To empower the Christian faithful and to dissermernatormation on the rights and duties
of Christians in fiscal governance.

+ To show that mismanagement of public resourcesti®mly illegal but sinful before God
and will attract appropriate punishment from God.

« To provide a resource material for the Christiaer@y to educate and sensitise the
faithful for the reduction of corruption and to @mgte transparency and accountability

1.3 THE CONCEPT OF CORRUPTION IN THE BIBLE

The tenets of Christianity are derived from thel8ias a primary source. If Christian tenets have
anything to say on fiscal governance and corruptiogy will have to be derived from the Bible.
Before citing relevant passages in the Bible ocafigiovernance and corruption, therefore, let us
first look at the biblical concept and understagdifithe term corruption.

The English terms — corruption, corrupt, corruptedzorrupt, etc. — are translations of the many
inflectional nuances of the Hebrew ramtw, pronounced in its verbQ@al perfect) form as
shachat, meaning ‘he corrupted.” The root means ‘to dgstrto corrupt’ or ‘to spoil’. It also
means ‘pit’ used as a trap or as a grave in wihiehdead is buried. It occurs more in the passive
as ‘corrupted’, spoilt’, or ‘destroyed'. Its firstcurrence in the Bible reads thus:
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Now the earth was corrupt in God’s sight, and thetle was filled with
violence. And God saw that the earth was corrupt; dll flesh had
corrupted its ways upon the eari@en. 6:11-12].

That the first occurrence of the biblical Hebrewtrterm for corruption is in the sixth chapter of
Genesis means that corruption is not part of tisere= or the intrinsic nature of created beings
and things. It is rather a later development ase@ein Gen. 3, which presents the first account
of the corruption of human conduct — even thoughabcount does not contain any form of the
Hebrew ternshachat, neither as a verb nor as a noun. The originaressor intrinsic nature of
created beings and things is goodness, which tlsggss as the imprint, stamp, signature,
trademark, etc. of God, their creator who creakesant in his own image and likeness, and who
saw and confirmed that what He created was gooch.(G26,31). As a later development,
corruption goes against our original goodness tt de soil it, spoil it, destroy it and Kkill it.
Exodus 32:7 also presents it as a later developmehe life of the people of Israel during their
encampment at the foot of Mount Sinai:

The Lord told Moses, ‘Quick! Go down the mounta¥idur people
whom you brought from the land of Egypt have caedghemselves’
(Ex. 32:7).

Further more, Deuteronomy 9:12 and 31:29 presemiahucorruption as a change
from an initial or original way of life.

Then the Lord said to me, ‘Get up! Go down immetyatfor the
people you brought out of Egypt have corrupted dedwes. How
quickly they have turned away from the way | condedrthem to livie
(Deut. 9:12)

| know that after my death, you will become uttertyrupt and will
turn from the way | have commanded you to foDeut. 31:29).

Looking back at Genesis 6:11-12, we see that ggithree domains of corruption: first is the
corruption of the human being. That the earth wasupt in God’s eyes and that God saw that
the earth was corrupt means the corruption of etkbeings, mostly the human beings. It is an
inward internal corruption of the human being imchand thought. Second is the corruption of
human conduct indicated in the passage by ‘cordupteys’ as in Deut. 32:5:

But they have acted corruptly toward him; when thelyso perversely,
are they really his children? They are a deceitluhd twisted
generation

L All biblical direct quotations are taken from tNew Revised Standard Version: Cross Referencedaditith the
Apocrypha and Deuterocanonical books (London: H&pkins, 1989). Any passage taken from anotherighg
translation will be indicated and the name of tinglish Bible will be given.
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Third is the outcome of corruption itself, indicate the passage by the term ‘violence’. That is,
the main effect of corruption is that it leaves\tfg other than they are supposed to be.

Going back to the two meanings of the root giveavab we can say that the Bible understands
corruption as a trap that aims at one’s inner tgaofl desiring and willing so as to corrupt, spoil
or distort the integrity of that faculty and intramke wrong desires and strivings. When caught in
the trap, the integrity of its target is like kdlend buried, leading to loss of integrity in thbtug
and in action. That is, thinking and desiring wryn@cting wrongly and doing wrong things.
This is well articulated in Mt. 12:34-35 where,addressing the Pharisees, Jesus said,

How can you utter anything good, you brood of \@p&hen you are so
evil? The mouth speaks whatever fills the mindoddgman produces
good from his store of goodness; an evil man predwvil from his euvil
store.

The above biblical notion of corruption informs tkeaching of Christianity on good fiscal
governance. 2 Peter (1:4) teaches that for us tdrdee children of God, we must detest
corruption.

14 THE BASIS OF CHRISTIANITY'S TEACHING ON GOOD FI SCAL
GOVERNANCE

The teachings of Christianity on good fiscal gowerce derive from the four permanent
principles or pillars of her social teaching. The: 1) the dignity of the human person, 2) the
common good, 3) subsidiarity and 4) solidarity.

1.4.1 The Dignity of the Human Person

Christianity teaches that the dignity of the hurpanson is premised on the fact that the human
person is created in the image of God as the criwareation with the breath (life) of God in
him and on the fact that it was for the sake offthman person that the Son of God became man
in order to redeem him. Since the human persohdscentre of God’s creation and concern,
Christianity teaches that the human person reptesiea ultimate end or goal of society and that
every political, economic, social, scientific andltaral programme must be inspired by the
awareness of the primacy of each human being @maety. In the exercise of one’s duties and
responsibilities, therefore, whether private or lmjbeach human person must consider other
human persons without exception as other selvkmganto account their life and the means
necessary for living that life with dignifyThere must, therefore, be resolute positive chaimge
individual personal conduct. This is needed becamsauthentic moralisation of social life will
never be possible unless it starts with the indigldand has the individual as its point of
reference, for indeed, “living a moral life beargngss to the dignity of the person”. It is thektas

2 Compendium of the Social Doctrine of the Chu(datican:Libreria Editrice Vaticana, 2004), 132.
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of everyone, therefore, and in a special way o$¢hoho hold various forms of political, judicial
or professional responsibility with regard to o8)do be the watchful conscience of society and
the first to bear witness to civil social conditioihat are worthy of human beinbs.

1.4.2 The Principle of the Common Good

The common good is understood as “the sum totadoofal conditions which allow people,
either as groups or as individuals, to reach thefiment more fully and more easily”.The
common good does not consist in the simple sunh@fparticular goods of each subject of a
social entity. It is “common” because it belongseie@ryone and to each person equally. At the
same time, it is and remains indivisible becaudg when human persons in society act together
is it possible to attain it, increase it and satgduts effectiveness, with a view also to the fetu
According to Christianity, therefore, the princigethe common good, to which every aspect of
social life must be related if it is to attain ftdlest meaning, stems from the dignity, unity and
equality of all peoplé.Above all, the common good demands the propernisgdon of the
State's powers, the collective commitment to peacsund juridical system, the protection of
the environment, and the provision of essentialises to all; some of which are at the same
time human rights such as food, water, light, hogisivork, education and access to culture,
transportation, basic health care, the freedom ahrounication and expression, and the
protection of religious freedofh. Essential goods and services that relate to ¢hemon good
must not be subordinated by certain people to thwin advantage. They require the constant
ability and effort of everyone to seek the gooatiers as though it were one's own gbod.

1.4.3 The Principle of Subsidiarity

Subsidiarity, understood in the positive sense,thie economic, institutional or juridical
assistance offered to lesser social entities. Kailsna corresponding series of negative
implications that require the State to refrain framything that would de facto restrict the
existential space of the smaller essential cellssofiety. Their initiative, freedom and
responsibility must not be supplanted. The prireiplintains that “Just as it is gravely wrong to
take from individuals what they can accomplish it own initiative and industry and give it to
the community, so also it is an injustice and atsame time a grave evil and disturbance of right
order to assign to a greater and higher associati@t lesser and subordinate organisations can
do. For every social activity ought of its very ura to furnish help to the members of the body
social, and never destroy and absorb them”. Onb#ss of this principle, all societies of a
superior order must adopt attitudes of help (“stilbsn”) — of support, promotion, development

% Compendium of the Social Doctrine of the Chui€sDC), 134.
* CSDC, 164.
°>CSDG 164.
®CsDC, 166.
"csDC, 167.
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— with respect to lower-order societies. In thisywatermediate social entities can properly
perform the functions that fall to them withoutigirequired to hand them over unjustly to other
social entities of a higher level, by which theyuhbend up being absorbed and substituted, in
the end seeing themselves denied their dignityemsential place The principle of subsidiarity
protects people from abuses by higher-level s@u#hority and calls on these same authorities
to help individuals and intermediate groups toiliufieir duties and maintain their dignity. This
principle is imperative because every person, famaihd intermediate group has something
original to offer to the community.

1.4.4 The Principle of Solidarity

Solidarity highlights in a particular way the imsic social nature of the human person, the
equality of all in dignity and rights and the commugath of individuals and peoples towards an
ever more committed unity. The relationships of interdependence between iddats and
peoples, which are de facto forms of solidarityyento be transformed into relationships tending
towards genuine ethical-social solidarity. Thisisoral requirement inherent within all human
relationships. Solidarity is seen therefore undes tomplementary aspects: that of a social
principle and that of a moral virtdé According to the teaching of the Church, solidanitust be
seen above all in its value as a moral virtue ded¢rmines the order of institutions. On the basis
of this principle, the socio-economic and politigigious “structures of sin” that dominate
relationships between individuals and peoples rhasbvercome. Furthermore, solidarity as an
authentic moral virtue is a firm and perseverintgedaination to commit oneself to the common
good. That is to say, to the good of all and ofheimclividual. As a fundamental social virtue,
solidarity is concerned with justice and the commgond, and is found in “a commitment to the
good of one's neighbour with the readiness, inGbspel sense, to ‘lose oneself' for the sake of
the other instead of exploiting him, and to ‘sehimn’ instead of oppressing him for one's own
advantage (cf. Mt 10:40-42, 20:25; Mk 10:42-45;4%25-27)"*?

1.5 SUMMARY

The teaching of Christianity on good fiscal goverceiis that there be responsibility, probity and
accountability. The teaching is based on: (1) theigfian understanding of governance and
leadership as service in which the governor, tlaglde or the government is a servant of the
governed or the led on behalf of God; (2) the Qiamsprinciple that the earth’s goods are meant
for everyone (Eccl. 5:9), so that everyone can éveuly human life; and (3) the Christian view

of private property and human work (Gen. 2:8,15naans to this end — the end of living a truly

8 csDc, 186.
°csDc, 187.
0 cspc, 192.
1cspc, 193.
12¢cspc, 193.

6|Page Public Finance Management and Christian Faith



human life. Work is the most immediate means byctvt@conomic life can be developed (Eph.
4:28; 1 Thes. 4:11; 2 Thes. 3:10). In work, — wkeths the leader or as the led — the worker is
expected to demonstrate commitment, responsibgighity and accountability.

1.6 CHRISTIANITY ON ELECTION AND POLITICAL APPOINTM  ENTS

To realise the triad of responsibility, probity aadcountability in fiscal governance and other
aspects of governance, Christianity in the lettd#r$?aul to Timothy and Titus marshals out
qualities of those who should assume leadershipigos thus:

Here is a saying you can rely on: To want to beesjgling elder is to
desire a noble task. That is why the presiding relieist have an
impeccable character. Husband of one wife, he nhestemperate,
discrete and courteous, hospitable and a good tegchot a heavy
drinker, nor hot-tempered, but gentle and peaceafi¢ avaricious, a
man who manages his own household well and brirggshildren up to
obey him and be well-behaved: how can any man wbes chot
understand how to manage his own household take @fthe church
of God? He should not be a new convert, incaseepsitbuld turn his
head and he incurs the same condemnation as thié dteis also
necessary that he be held in good repute by outside that he never
falls into disrepute and into the devil’s trap. 8arly, deacons must be
respectable, not double-tongued, moderate in theuatof wine they
drink and with no squalid greed for money. They trhad to the
mystery of the faith with a clear conscience. Theg first to be
examined, and admitted to serve as deacons ortlyeie is nothing
against them. Similarly, women must be respectaiiée,gossips, but
sober and wholly reliable. Deacons must be husbarfidme wife and
must be people who manage their children and haldsiwell. Those
of them who carry out their duties well as deacwenl earn a high
standing for themselves and an authoritative voice matters
concerning faith in Christ Jes§4 Tim. 3:1-13).

The reason | left you behind in Crete was for yoorganise everything
that still had to be done and appoint elders inrguewn, in the way
that I told you, that is, each of them must be a &irreproachable
character, husband of one wife, and his childrersintoe believers and
not liable to be charged with disorderly conduct insubordination.
The presiding elder has to be irreproachable sifwe is God's
representative: never arrogant of hot-tempered, adreavy drinker or
violent, nor avaricious; but hospitable and a lovef goodness;
sensible, upright, devout and self-controlled amdrhust have a firm
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grasp of the unchanging message of the traditionfh&it he can be
counted on both for giving encouragement in souoctrthe and for
refuting those who argue agains(Ttitus 1:5-9).

The qualities given above apply irrespective of thbethe leader or leaders are to be appointed,
selected or elected. Those who have the respansitoilappoint, select or elect are to do so on
the basis of the above given qualities of a wowdHksader. The two passages are gender
sensitive. There is no gender discrimination; lestuip positions are open to both men and
women. The emphasis rather is on the socio-moraderttials of the man or woman, which
comprises in sum of socio-moral integrity and mame competence. In the Old Testament,
similar criteria are given in Deuteronomy 17:14420 the appointment of a king - he must not
take many wives, accumulate large amounts of sdwer gold, not consider himself better than
his brothers or turn from the law of God to théntigr to the left and he must learn to revere the
Lord, his God.

Let us now look at the societal issues concernimdy & affecting good fiscal governance. The
societal issues are presented below one aftertties o the form of theses, each followed by
relevant Christian teachings based on the Bible.
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Chapter Two

THE NEED FOR GOOD FISCAL GOVERNANCE AND CITIZEN'S
DUTIES

2.1 SEPARATION OF POWERS
¢ THESIS

The executive initiates the budget while the ledigle approves; implementation is for the
executive while the legislature exercises oversighis is essential to avoid abuse of powers.

¢  CHRISTIAN TEACHING

The duties of those in government are exerciseldinvihe limits of the powers given to them by
the constitution. The constitution stipulates tkpagation of powers between the three arms of
government; the executive, the legislative andjtigkciary. In the Bible, before the transition
from theocracy (God or divine kingship) to humaragr (human kingship/rulership) in the book
of Samuel, there are some forms of separation wfep® ordered by God among his human
agents. First, we have the different but compliragntoles of Moses and Aaron; while the one
performed political functions, the other perfornggdritual/religious functions on behalf of God.
Subsequently, the appointment of minor judges indts 18:13-27 (cf. Deut. 1:9-17) and the
appointment of seventy elders in Num. 11:16-173Q4~ere preparatory to further separation of
powers. From the immergence of human kingship inupTo the time of Christ in the NT, we
have the king as the executive, the high prieshaseligious leader, the scribes as the judiciary
in their function as interpreters of the law, threghets as the conscience of the society, while
God retained the legislative function. The secanthe appointment of seven deacons in Acts
6:1-6: what the apostles said that led to the appuwnt of the deacons. Separation of powers
prevents over-working some leaders and abuse oépamd office. It also promotes efficiency.

2.2 ENHANCING DEMOCRACY AND DEVELOPMENT
¢ THESIS

Democracy and development are two sides of the same Democracy provides the conducive
environment for development to flourish while deprhent facilitates and reinforces the wheel
of democracy. A free for all fiscal governance megiwill encumber democracy and as such
stultify a people’s economic, social and politidavelopment because the leaders who hijack the
state apparatus will only respond to their selfisierests rather than the collective interests of
society. Clearly, resources that would have gome @ducation, health, housing, infrastructure
and general economic development would be divadetbrrupt purposes or invested in white
elephant projects that have no relationship wighglople’s welfare.
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¢  CHRISTIAN TEACHING

In the Bible, theocracy freely and smoothly gaveywa democracy. God who created human
beings according to his own image and likeness, lldevated the people of Israel from their
Egyptian bondage, and who has the sole right tegothem perpetually, readily and willingly
conceded to his people’s (Israel) wish to have mdnking. God neither imposed, threatened
nor enforced the extension of his rulership oventhbut willingly listened to the yearnings of
his people and allowed them have a human king. Eh#tte emergence of democracy in the
Bible; a system of government that allows the pedplhave a say in who governs them and in
the way they are governed. Thus, the biblical shicsion of human kingship or leadership, as a
product of the democratic demand of the peoplesiel, is rooted in service — in listening and
attending to the needs and wishes of the peoplthdrNT, similar democratic principles were
displayed in the election of Matthias (Acts 1:15-28uthoritarian, dictatorial and tyrannical
forms of leadership are considered ungodly (Mt23): We can thus see how the concept and
practice of democracy as a form of government amekignance in which every citizen has a
voice, the voice leading to a consensus, whichhén tcarried out and implemented by the
governor/president/leader, is rooted in the Clamstinderstanding of government/leadership as
service and the governor/president/leader as seofdine governed/led.

But Jesus summoned them and said, "You know tkatutbrs of the
Gentiles lord it over them, and the great ones nthk& authority over
them felt. But it shall not be so among you. Ratiwioever wishes to be
great among you shall be your servant; whoever @gdb be first among
you shall be your slave. Just so, the Son of Manhndit come to be
served but to serve and to give his life as a remgor many' (Mt.
20:26-28).

Participation and involvement in community life aret only part of the greatest aspirations of
the citizen, called to exercise freely and resgagdiis civic role with and for others, but are
also two of the pillars of all democratic ordersdaone of the major guarantees of the
permanence of the democratic system. Democratiergowvent, in fact, is defined first of all by
the assignment of powers and functions on the qfatthe people, exercised in their name, in
their regard and on their behalf. It is therefoleady evident that every democracy must be
participatory and geared towards the common gobds means that the different subjects of
civil community at every level must be informedtdéined to and involved in the exercise of the
carried-out function$®

In a democratic government, therefore, a free fbrfiscal governance regime marked by
individualism and selfishness will result in pubtitfice holders actindlike wolves tearing the

Bcsbpc, 190.
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prey, shedding blood, destroying lives to get digsb gain” (Ez. 22:27). God’s lordship and
rulership over human beings is one of directionyfmion and care. By virtue of the privileges of
their exalted positions, humans who govern on bejfabod, have more than enough for their
present and future up-keep as well as those of fagiily members, relatives and dependants.
Still more often than not, they lack contentment asatisfaction but wallow in avarice,
selfishness, greed, and self-aggrandisement. Threseetested by God as we can read in the
book of prophet Ezekiel:

Thus says the Lord God: Ah, you shepherds of Isnde have been
feeding yourselves! Should not shepherds feedhep® You eat the fat,
you clothe yourselves with the wool, you slaugttterfatlings; but you
do not feed the sheep. You have not strengtheeeddhk, you have not
healed the sick, you have not bound up the injuyed,have not brought
back the strayed, you have not sought the lost, viath force and
harshness you have ruled them. So they were sedftbecause there
was no shepherd; and scattered, they became foodlfahe wild
animals(Ez. 34:2-5).

In this passage, feeding the sheep means provilmgitizenry with dividends of democracy,
which are economic (economic empowerment), socidl @olitical development; strengthening
the weak means the provision of adequate secuwityhfe protection of vulnerable lives and
property; healing the sick means the provision etessary but adequate, functional and
dependable health care facilities, which include building of hospitals, procurement of all
necessary and needed state-of-the-art hospitabmeguits as well as sufficient well trained
health care personnel; bounding up the injured syx@dministering justice through the provision
of good legal and judicial system; bringing back #trayed and seeking the lost means the
provision of sound education — formation and infation — through the building of well
equipped schools and the employment of well rematedrqualified teachers. The failure of the
shepherds of Israel and the political elite of Nigeao provide these for the people necessitate
the words of the Lord to Ezekiel, thus:

Therefore, you shepherds, hear the word of the :LAsll live, says the
Lord God, because my sheep have become a preymargheep have
become food for all the wild animals, since theeswo shepherd; and
because my shepherds have not searched for my,sheadpe shepherds
have fed themselves, and have not fed my sheepefdiee you
shepherds, hear the word of the Lord: Thus saysLtivd God, | am
against the shepherds; and | will demand my sheep their hand, and
put a stop to their feeding the sheep; no longallghe shepherds feed
from their mouths, so that they may not be foodifem(Ez. 34:7-10).

God, therefore, personally seeks out his sheedsfdem and shepherds them.
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I will feed them on the mountains of Israel, by wWedercourses, and in
all the inhabited parts of the land. | will feedeth with good pasture,
and the mountain heights of Israel shall be thaistpre; there they shall
lie down in good grazing land, and they shall feadrich pasture on the
mountains of Israel. | myself will be the shephefdny sheep, and | will
make them lie down, says the Lord God, | will seklost, and | will
bring back the strayed, and | will bind up the mgd, and | will
strengthen the weak, but the fat and the strongl Idestroy. | will feed
them with justic€Ez. 34:13-16).

God judges not only the shepherds but also thek flngainst individual acts of
injustice, avarice and greed.

As for you, my flock, thus says the Lord God: lighdge between sheep
and sheep, between rams and goats: Is it not enéargyou to feed on

the good pasture, but you must tread down with yeet the rest of your
pasture? When you drink of clear water, must yau loe rest with your

feed? And must my sheep eat what you have trodideryour feet, and

drink what you have fouled with your feet? Therefdhus says the Lord
God to them: I myself will judge between the fateghand the lean
sheep. Because you pushed with flank and showddrbutted at all the

weak animals with your horns until you scatterednthfar and wide, |

will save my flock, and they shall no longer beaged; and | will judge

between sheep and shd&z. 34:17-22).

The judgment of God aims at punishing the bad @&wearding the good. He is an
impartial and just judge who is not known for prding wrong standards and
honouring the wrong persons.

2.3 AFFIRMING SOCIETAL ETHICS AND STANDARDS

¢ THESIS

Poor fiscal governance can lead to wrong personggbecognised for state honours and as
societal role models. In Nigeria, there are mangividuals who have been honoured and
eulogised by the state but who have no visible me#nlivelihood other than being on the
corridors of power. These individuals have contiéloiuin no small measure to the economic and
political adversity of the state. The impact isttthee youth who are impressionable are indirectly
being asked to follow the lead of such dubious att&rs. Social ethics and standards therefore
suffer from a poor fiscal governance regime.
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¢ CHRISTIAN TEACHING

The Christian ethics is the ethics of responsipititiove, care and compassion. From Genesis to
Revelation — the first book in the Bible to thetlbsok — what God commanded humankind he
put in charge of his creation is the ethics of oesbility in love, care and compassion for what
is available as well as responsibility in genemgtirmultiplying and filling rather than
diminishing, emptying, taking and personalisingpoivatising what is available. Those who
fulfill these responsibilities are rewarded whileose who do not are punished. God is not
pleased, deceived or bribed by sycophancy, pranggrg and/or sacrificial gifts. He is rather
pleased with responsible loving, caring and compasase disposition towards one’s neigbour,
one’s society and the entire creation at large.

Most of the people in leadership positions fallrslod the Christian ethics of responsibility and
also enjoy working with those who fall short of¢lsame responsibility. They love flatterers and
sycophants as patriotic individuals who believeaimd support their government. In times of
recognition and honour, they readily see theseviddals as most deserving of recognition,
honour and reward for contributing nothing but exee deception through sycophancy and
flattery at the expense of truly patriotic indivads who are truthful, sincere and diligent. Such
was the case of the four hundred prophets in 1 R@swho enjoyed royal patronage by
prophesying what the king would like to hear, andowthe king considered patriotic and
favoured over and against prophet Micaiah who pes@d, not what the king would like to
hear, but the true message from God. The same ihisgen in the case of prophet Jeremiah in
Jer. 38, when he was conspired against by theiafiof the king who had him thrown into a
Cisterrt* but was later saved by a more patriotic officishe Bible does not support the
honouring of undeserving individuals as we reapdssages such as:

You will not be given a proper burial, for you halestroyed your nation
and slaughtered your people. The descendants bfauevil person will
never any receive honodis. 14:20).

Evil does not appear as evil — as it is in itsélappears in socially coated and embellished forms
that make it apparently and deceptively more ditra¢chan goodness. This is why evil is easily
emulated, perpetrated and popularised by an appanenintimidating minority seeking to form
the majority (Jer.6:28). Morally questionable indivals know how to ‘sell’ themselves and
affectively smoothen and lobby their way to the.t®pey protect and promote their kind but
undermine and rubbish the morally upright. Theysrategically and surreptitiously combative.
Goodness, like truth, needs no embellishments aadings. That is why good and morally
upright individuals are often neither strategim-prctive nor combative. As such, it is easier for
one bad egg to pollute (corrupt) a million eggstpgether with it than the rest nine hundred and
ninety nine good eggs to remain unpolluted or unged. Serious effort, therefore, needs to be

14 A Cistern is an underground reservoir for storaigwater.
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made and effective measures taken to checkmategamge the incursion and the multiplier
effect of corrupt practices in the public domaiteTeffort and measures to be made and taken
consist of upholding societal ethics and moralgbiging in place deterrents against social vices
and corrupt practices; rewarding goodness, hon&stysparency and accountability as societal
virtues; and promoting the truly patriotic indivaals as statesmen and role models.

See, a king will reign in righteousness, and prigneall rule with justice.

Each will be like a hiding place from the wind,@vert from the tempest,
like streams of water in a dry place, like the shad a great rock in a
weary land. Then the eyes of those who have sightavbe closed, and
the ears of those who have hearing will listen. fireds of the rash will
have good judgment, and the tongues of stammeriérspgak readily

and distinctly. A fool will no longer be called nepnor a villain said to

be honourable ... But those who are noble plan ndilegs, and by
noble things they stands. 32:1-5, 8).

Societal ethics and standards are upheld by tlegnéoon and projection of right models. Right
models are of two types: the virtuous who remairiueus and the vice who turn virtuous.
Abraham, Joseph, Moses, King Josiah, Shedrack, ddks#\bednego (Daniel 3), the seven
brothers and their mother in 1l Maccabees 7, JdlenBaptist, Mary the mother of Jesus and
Joseph the forester father of Jesus are somedliekamples of models of virtuous people who
remained virtuous, while the harlot in Joshua 2tldhd 6:22-25, Mary Magdalene or the
woman caught in adultery (John 8:1-11), Zacchaéwsg 19:1-10) and the repentant thief
crucified with Jesus (Luke 23: 39-43) are bibliexbmples of models of people of vice who
turned virtuous. These are examples of the twostyegight modeling, which impact positively
as role models for people of virtue on the one hamnd for people of vice on the other hand.
These two types of right modeling are well brougintin Is. 32:1-5,8 quoted above. They ensure
stability in the society and proper direction fhetcitizenry, as well as reduce corrupt practices
to the barest minimum.

Church leaders should take the lead here by festping themselves free from all forms of
corruption and corrupt practices; second, by dismging same in the life of church members,
three, by knowing their members well, their meahisvelihood and their income. This will help
them know and refuse donations made from dubiowsmmand thus avoid being accomplices in
fraud. And where they received such donations for good reason, they will not use such
donations as criteria for awarding church honoarghie donors because “The sacrifice [or
donation] of the wicked [made from dubious meassam abomination to the Lord” (Is. 1:13).
They should make prominent in the life of their coomity the virtues of honesty, hard work,
transparency, truth, compassion, and charity.
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2.4 TO FIGHT CORRUPTION TO A STANDSTILL
¢ THESIS

Nigeria, like other countries has enacted a nurobé&ws on different aspects of corruption. At
the regional and international levels, treatiesehlagen negotiated to deal with the challenge of
corruptiort®. From the Independent Corrupt Practices and (Rletated Offences Commission,
Economic and Financial Crimes Commission, the Cod€onduct Bureau, etc, the war on
corruption has become the mantra of every goverhnteéor the war to be holistic, fiscal
corruption and abuse of state resources must benieed and brought under control. Political
corruption is the foundation of poverty, crime ahsease, etc.

¢ CHRISTIAN TEACHING

Political corruption, judicial corruption, economeorruption, religious corruption and other
forms of corruption are given a negative formulatio Lev. 19:11-16,35-36, which reads:

You will not steal, nor deal deceitfully or fraudatly with your fellow

citizen. You will not swear by my name with intentleceive and thus
profane the name of your God. | am Yahweh. Youwilexploit or rob

your fellow. You will not keep back the labourerage until next

morning. You will not curse the dumb or put an ablgt in the way of
the bind, but will fear your God. | am Yahweh. Ywll not be unjust in

administering justice. You will neither be partitd the poor nor

overawed by the great, but will administer justioeyour fellow citizen

justly ... You will not be unjust in administeringstjge as regards
measures of length, weight or capacity. You willéhgust scales, just
weights, a just ephah and just hin

The many meanings of the term corruption — statdeshg or becoming decayed, spoiling,
deteriorating in conduct, moral decay, depraveshalest, open to bribery, perverted, falsify —
abound in the Bible. From the corruption of the laanmind through deception and falsification
leading to the fall of humanity in Genesis 3 to tleterioration of human conduct in Genesis 4
where Cain killed his brother Abel and Gen. 18:9638 on immoral behaviour in Sodom and
Gomorrah; from the stealing of another’s birthrighter the guise of divine mandate in Gen. 27
and the economic sabotage and fraud against omgikoger in Gen. 30:22-43 and Luke 16:1-19
to the coveting of another’s wife and another'seyard in Il Sam. 11 and | Kings 21
respectively; from the bribery in Matthew 27:3-1® the cheating in Acts 5:1-11, all corrupt
practices in the Bible receive God’s judgment anshiphment. The inevitability of God’s

15 Corruption has been recognized as a fundamental source of underdevelopment in Africa and it
facilitates criminal activities.

15|Page Public Finance Management and Christian Faith



detection, judgment and punishment of evil as @@dron the pages of the Bible was all that it
took to check and curtail all forms and kinds ofrfaun moral corruption.

Fighting corruption to a standstill would involvetnjust media campaign and legal sanctions
against corruption and establishment of agencidsoagans of government to fight it, but most
importantly the detection, prosecution and punightinmed corrupt practices. In all developed
countries of the world today, corruption, espegiahose that pertain to public finance
management, are fought to a standstill because ther reliable and dependable corruption
detection measures or systems in place, followeditlpjudicial prosecution devoid of any fear
or favour and brought to a logical conclusion wvitik inevitability of punishment irrespective of
the status of the person or the position he ocsufikis is not the case in our country, Nigeria.
We have loose or leaky detection measures. Deteséiems to occur only with individuals who
have fallen out of favour with the political authms. Even when crime is detected, its
prosecution is marred by personality cult, economawver, settlement, bribery, executive
interference, etc. It seems rather that it is qarom that has fought us to a standstill in Nigeria
because we have made corruption the gate way tgylam influential person or joining the
godfather’s club — those who decide who becomes aid determine the course of governance
and the activity of government. If we are to figlorruption at all or to fight it to a standstillew
must first of all make sure that we are not ait ias stated in Jer. 6:13,28 thus:

Small and great alike, all are greedy for gain; phet and priest, all
practice fraud ... all of them corrupt.

| looked for someone who might rebuild the wallsigiiteousness that
guards the land. | searched for someone to startiergap in the wall
so | would not have to destroy the land, but | tbap ongEz. 22:30).

If we are all in it, as the above passage maylsightlicate, we can as a people, a nation, repent
of it and turn a new leaf as the king and peoplé&liokeveh did in Jonah 3:6-10. If not all of us
are in it, let those who are not in it not ‘joineth’ (Is. 65:8); especially those in positions of
authority and of enforcing law and order, it is mosportant that they do not get their hands
soiled with corruption so as to be able to lead pmdecute the war against corruption to a stand
still. Second, we must put in place the most efffectieterrent measures, which are the trinity of
inevitability of detection, inevitability of prosation without fear or favour and inevitability of
punishment irrespective of status and positions.

2.5 TO ABOLISH BUDGETARY CORRUPTION
¢ THESIS
Section 15 (5) of the Constitution says:

The state shall abolish all corrupt practices dngsa of power.
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Corruption takes away resources needed for deveopn€Corruption can lead to loss lives,
poverty and disease. Corruption enthrones wron@hvaitues.

¢  CHRISTIAN TEACHING

When a state has been grossly infested with coom@nd abuse of power, what needs to be
done is to provide for their abolition. This is &&by articulated in the book of Prophet Isaiah,
where it decries:

How the faithful city has become a whore! She Wt full of justice,

righteousness lodged in her but now murderers! Yduer has become
dross, your wine is mixed with water. Your prin@s rebels and
companions of thieves. Everyone loves a bribe and after gifts. They
do not defend the orphan, and the widow’s causs doé come before
them. Therefore says the Sovereign, the Lord ofstdse Mighty One
of Israel: ... I will turn my hand against you; | W8melt away your
dross as with lye and remove all your alloy. Andill restore your

judges as at the first, and your counselors as let beginning.

Afterwards you shall be called the city of rightspness, the faithful
city. Zion shall be redeemed by justice, and thodeer who repent, by
righteousness. But rebels and sinners shall beralgst together, and
those who forsake the Lord shall be consufiedl:21-28).

To abolish corruption and abuse of power is to @lsanctions on them and to put in place all
that are necessary for the implementation of thmetgans. The sanctions and the certainty of
their implementation are the things that will briaigout their successful abolition. In the Acts of
the Apostles, the apostles were able to effectiablylish fraud among the members of the early
Christian community by placing sanctions and malkhem effectual. We have a good example
in the case of Ananias and Sapphira (Act 5:1-11¢ whed to introduce financial impropriety
into the life of the early Christian community rateived the full of apostolic sanction.

2.6 TO PREVENT THE SUBVERSION OF THE LEGAL SYSTEM

¢ THESIS

Prohibited activities like bribery and corruptiospending money without appropriation or
spending a sum appropriated for an activity on lagroactivity would be done more brazenly if
there were no fiscal regulations. Setting standafdacceptable norms on fiscal governance
emphasises the need to respect the law; an unddirsgaof the law as a process that leads to
definite results projected from the beginning. Umdaing fiscal governance procedures creates
a subversion of the rule of law.
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¢ CHRISTIAN TEACHING

The society presented in the Bible is a theocraticiety where God is the legislator, the
prosecutor and the executor, even though he dees ttrough human agency. When the people
of God got human kings, the kings exercised theks ron behalf of God. When eventually we
moved from theocratic society to civil society, teee roles became secularized; that is, the
legislative, judicial and executive functions beeasxercised by human political leaders on
behalf of the civil society or state. In the thexiar state, the judge — God — is a just judge v8ho i
not bribed and therefore could not be corrupt orugied. In the secular state, the judges are
human beings who are susceptible to bribery andhamefore likely to be corrupt or corrupted.
It is on the basis of this that we are admonished:

You shall not pervert justice due to your poorhigit lawsuits. Keep far
from a false charge, and do not kill the innocend @ahose in the right,
for 1 will not acquit the guilty. You shall take rwibe, for a bribe
blinds the officials, and subverts the cause o$¢heho are in the right
(Ex. 23:6-8).

You shall rather:

Give the members of your community a fair heararg] judge rightly

between one person and another, whether citizeesident alien. You
must not be partial in judging: hear out the sraatid the great alike;
you shall not be intimidated by anyone, for thegment is God’s. Any
case that is too hard for you, bring to me, andll ear it (Deut. 1:16-

18).

And to guard against perversion of justice and guige right judgment:

You shall appoint judges and officials throughoourytribes, in all

your towns that the Lord your God is giving youddhey shall render
just decisions for the people. You must not digtmtice; you must not
show partiality; and you must not accept bribes,ddribe blinds the
eyes of the wise and subverts the cause of thosearghin the right.

Justice, and justice only, you shall pursue, sa g may live and
occupy the land that the Lord your God is giving y©eut. 16:18-20)

The legal system does not function in isolations laffected by what goes on in other sectors of
society, government and governance. Where othéorseare run on the principles of personality
cult, economic power, settlement, bribery and eteetinterference, the judicial sector cannot
be different. A society run on such principles wlloduce not only corrupt and corruptible
judges, but also sacred cows who are above thahawabove prosecution. In a society like ours
where this is the case, the answer is to speak out:
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Speak out for those who cannot speak, for thegighall the destitute.
Speak out, judge righteously, defend the righte®@poor and need{Prov.
31:8-9).

2.7 TO REDUCE UNEMPLOYMENT

¢ THESIS

The unemployment rate in Nigeria is at an all timgh. Though the official figures suggest

about 25% unemployment rate, it is a known fact tver 50% of the able bodied and qualified
young Nigerians cannot find any meaningful emplogtndismanagement of our budget, tax

and other parts of the public finance system hadribmited in no small measure to this state of
affairs. “An idle mind”, we say, “is the devils wahop” and leaving this critical aspect of the
population with no jobs is a recipe for societahrdation.

¢ CHRISTIAN TEACHING

The parables of the talent and that of the labgurethe vineyard in Mt. 25:14-30 and Mt. 20:1-
16 respectively touch on ways of creating jobs emgloyment opportunities. The parable of the
talent show how the government, her agencies, icepbh industry, business moguls and private
individuals can create jobs and employment oppdrasthrough organized soft loan schemes
that empower the unemployed individuals who arelye® employ themselves and become
future employers of labour. The parable of the labos in the vineyard also shows how
government and private individuals can aim at eiplp as many as are ready to work. Both
parables encourage the good will of employers lodla to take the jobless out of the streets. The
advantage is notable: the elimination of idle harmas their propensity to crime. When
employed and on the job, the parables show theonsdplity, good will and demand for
accountability on the part of the employers of labd@dn the part of employees or workers, the
parables show hard work, industry, accountabilityg eommitment as virtues to be pursued.

2.8 TO REDUCE THE CRIME RATE

¢ THESIS

The crime rate is at an all time high in Nigeriaof the extreme of terrorism, killings,
bombings, kidnappings, armed robbery, pen robberganized fraud in high places to petty
stealing; Nigeria has witnessed an upsurge in pafity. Indeed, Nigeria could possibly have
one of the highest numbers of criminals who have meen convicted and sent to jail. A
functional and effective fiscal system will facdie the reduction of crime and create ground
rules for the proper management of state finanddse state of the management or
mismanagement of the fiscal governance systenresttli linked to poverty, unemployment and
crime rates. Those who have stolen from the trgashwuld face the sanctions of the law.
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¢ CHRISTIAN TEACHING

One of the lessons from history is that crime svitable in every human society. In respect of
this lesson, the same history advices and recomsnéired curbing of crime if society is to be
civil and well ordered for the protection of lifagproperty. The curbing of crime can be done in
two ways: positive and negative. The two parablesmtioned above offer employment as a
positive panacea for crime rate. The inevitabititycrime detection, crime prosecution and crime
punishment, which form a trinity of sorts, offergag¢ive deterrents against crime rate because;
“When sentence against evil deed is not executedlibpehe human heart is fully set to do &vil
(Eccl. 8:11).

2.9 DUTY OF THE INDIVIDUAL TO PAY TAX
¢ THESIS

Section 24 (f) of the Constitution: It shall be ttiety of every citizen to declare his income
honestly to appropriate and lawful agencies andhpsyax promptly.

¢ CHRISTIAN TEACHING

The payment of tax is the duty of every citizenislf legal, civic and religious obligation. The
Bible recognizes two types of tax: civil (or Stata) (eg. tax to the Emperor [Mt. 22:15-22; Rm.
13:6-7]) and religious (or Church) tax (eg. Tempde [Mt. 17:24-27]). Both of them are

enjoined on every citizen. The often quoted passé&gee therefore to the emperor the things
that are the emperor’s, and to God the things #nat God’s” (Mt. 22:21) may be said to
command both duties — to the emperor (the staté)t@arGod (the church). Paul’s letter to the
Romans takes it beyond tax to respect and honoablagations we owe, which should be paid
to those to whom they are due. In Rm. 13:6-7 Paitésgy

For this same reason you also pay taxes, for thbailies are God’s

servants, busy with this very thing. Pay to all wisadue them — taxes
to whom taxes are due, revenue to whom revenueds réspect to
whom respect is due, honour to whom honour is due

What he means is that paying tax to the governroerib the church is like respecting and
honouring the government and the church, just asregpect and honour individuals. The
obligation to pay tax to corporate personalitieggsiated to the respect and honour we give to
individual persons. We respect and honour indivicaggsons in many ways, but the way to
respect and honour corporate personalities sudheastate and the Church is by paying our
dues, our revenues and our taxes to them. Thisas 9esus did in Mt. 17:24-27.

Civil tax policy and regime is dissimilar to thdigious tax — the tithe — in the sense that it is
based on the Egyptian concept of state ownershipllofand with citizens as tenants and
servants, while religious tax is based on privat@ership of land in Israel. But both are similar
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in other ways. Like the tithe, the civil tax isradtion of one’ earnings or one’s overall economic
worth — a fraction of one’s total wealth. The raigs tax, the tithe, does not require one’s
declaration of personal income; there is also mwipion for an external assessor of one’s
income. It is all a matter of conscience backedheyfact that God knows all that one owns and,
therefore, the exact tithe — the one-tenth — thlévidual is expected to pay. In the civil society,
matters left to the individual’'s conscience areepftvantonly abused. For this reason, one is
expected to make a (public) declaration of incomed assets, which may be subjected to
verification. Through the declaration and verifioat the state is able to determine what one
should pay as tax. The religious tithe itself i$ inee from abuse. Sometimes, it is either not paid
or paid dishonestly. In either case God knows andighes accordingly (Mal. 3:8-10).
Irrespective of the requirement of declaration gadfication, and irrespective of the exactness
or otherwise of what is declared and verified, Iciak still has an element of conscience. Like
the religious tithe and the tax to the king in adtratic state, which are used to take care of the
Levites, the priests and the needy and to provid#ip services and obligation (Ez. 45:17), the
civil tax is used for the maintenance of the stpteyision of public services and infrastructural
amenities. The state is actually the corporategmedgy of all its citizens, and our taxes are our
contribution to the common treasury. It is our ¢axtributions that qualify us to benefit from the
common treasury by way of public services acceasédnfrastructural amenities enjoyed.

2.10 DUTY OF THE INDIVIDUAL TO COMBAT CORRUPTION
¢ THESIS

Section 24 (f) of the Constitution: It shall be ttiety of every citizen to render assistance to
appropriate and lawful agencies in the maintenaf¢awv and order.

Maintenance of law and order includes the fightirgacorruption and its reduction to a
minimum.

¢ CHRISTIAN TEACHING

It is one thing to enshrine laws in the constitatiand another to create enabling societal
environment or ethos for their enforcement or im@atation. The principle of ‘might is right’
and the societal creation of sacred cows canngodes and encourage individual citizens to
assist appropriate and lawful agencies in the reaarice of law and order. They rather create
fear and restraint in the individual. However, twogte who have the courage, the bible
admonishes:

So have no fear of them; for nothing is coveredthat will not be
uncovered, and nothing secret that will not becéimawn. What | say
to you in the dark, tell in the light; and what ydear whispered,
proclaim from the housetops. Do not fear those wiliahe body but
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cannot kill the soul; rather fear him who can degtrboth soul and
body in hell(Mt. 10:26-33).

The courage to expose corrupt practices and cortiteah demands that the
individual overcomes the fear of might and the rtygh

Leviticus 5:1 provides that:

If you are called to testify about something yowenaeen or that you
know about, it is sinful to refuse to testify, aroai will be punished for
your sin*®

This provision is based on the fact that justiceghe foundation of society and, therefore,
considers anyone who deliberately impedes justideetthereby guilty of perpetrating an act of
injustice. If one could give testimony that wouldlh a court of justice come to a decision, but
he fails to do so, he has committed a sin. As &, edurts of justice under Jewish law require the
testimony of two withesses to establish a factlitigation involving money, one need not
volunteer to give evidence, but if he is called mpo do so by one of the litigants, or by the
court, he is duty-bound to testify. In trials invislg capital punishment, anyone who actually
saw one person murder another is obliged to prdsemvidence without delay.

The following biblical cases encourage citizenssistance of appropriate and lawful agencies
against crime:

¢ Fraudulent activities of Jacob are reported to baldacob learned that Laban's sons
were saying, ‘Jacob has taken everything that lgeldnto our father, and he has
accumulated all this wealth of his by using ouhéats property” (Gen. 31:1-2).

¢ The case of the unforgiving servant: “When hisdiellslaves saw what had happened,
they were greatly distressed, and they went andrieg to their master all that had
happened” (Mt. 18:31).

¢ The case of the woman caught in adultery in Jol#58:Then the scribes and the
Pharisees brought a woman who had been caughuiteadand made her stand in the
middle. They said to him, "Teacher, this woman wesght in the very act of committing
adultery. Now in the law, Moses commanded us taessuch women. So what do you
say?"

¢ The report of the unidentified exorcist in Luke @:4Then John said in reply, "Master,
we saw someone casting out demons in your namevartded to prevent him because
he does not follow in our company.”

There is the need to resist corruption, discouthgse engaged in it, cog the wheel of corruption
and save its victims as Reuben did in Gen. 37:21-24

6 This translation is taken from Life Applicationusly Bible, the New Living Translation,"2ed. (Wheaton,
lllinois: Tyndale House, 1996, 2004).
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¢  “When Reuben heard this, he tried to save him fteir hands, saying: "We must not
take his life. Instead of shedding blood," he awned, "just throw him into that cistern
there in the desert; but don't kill him outrighHlls purpose was to rescue him from their
hands and restore him to his father. So when Josapte up to them, they stripped him
of the long tunic he had on; then they took him #mdw him into the cistern, which was
empty and dry

2.11 POWER TO CHALLENGE CORRUPTION

¢ THESIS

Section 51 of the FRA state# person shall have legal capacity to enforce ttwvisions of this
Act by obtaining prerogative orders or other renesdat the Federal High Court, without having
to show any special or particular interest

This is an important power to check abuse of pulbésources and to hold government
accountable to the people.

¢ CHRISTIAN TEACHING

The power to challenge corruption is a moral powet,a physical or violent power. It is not the
power of force. By moral power, we mean the powaet tlerives from a life devoid of all forms
of corrupt practices and a commitment to accouhtalaind responsible stewardship. This moral
power is the only thing that will make any legaldaexecutive war against corruption
meaningful, purposeful and effective. In the Bilileg best example of this moral power is seen
in the prophets. First, we have Samuel’s confraoiadf Saul with his disobedient corruption in
1 Sam. 15; Nathan’s challenge of the corruptiorreggnted by David in 2 Sam. 12:1-15;
Elijah’s challenge of the corruption representedAhab in 1 Kings 21:17-29; and that of an
unknown prophet against Ahab in 1 Kings 20:35-43.

In recent days, Pope Francis has been focusinglyesvthe theme of corruption in business,
politics, and the Church. He insists that it is plo®r who pay the price for the corruption of the
rich and the powerful. Hence, on June 17, 2014sdid: ‘The corrupt politician, the corrupt
businessman, the corrupt priest: all three hurt itn@ocents, the poor, because it's the poor who
pay for the parties of the corrupt ... The bill ggegshem’’ This is why all should be involved
in the war against corruption. We should be evadyeo challenge and resist corruption much
more so because we pick up the bills since we laeohes that suffer the negative and sad
effects of corruption. As individuals, we may nave the power to prosecute and to punish
corruption, but we do have the moral power andgalbion to blow the whistle on corruption and
corrupt practices. The moral vanguards of societlye-EFCC, the ICPC and CCB, should, like
the moral vanguards of old (the prophets like Nath&lijah, John the Baptist), be able to

17(http://www.canada.com/life/Pope+raiIs+against+corruption+|ta|ian+newspapers+fi|Ied+with+bribery/994
6468/story.html).
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respond to whistles on corruption and bring therpetrators to book. Like the prophets, they
should be able to say to perpetrators of economddiaancial crimes, ‘we have found you’, ‘we

have come for you’ because you have engaged ybumsatts of corruption. Like the prophets

too, they should be able to vividly and convincingtticulate the corruption crimes committed
and their charges to their perpetrators, followgdpbosecution and sanction. This is what it
means to stand corruption still and leave it demzsd.

2.12 CITIZENS’ DUTY TO RESIST FISCAL OPPRESSION AND TYRANNY
¢ THESIS

Paragraph Three of the Preamble to the Universalabsion of Human Rights proclaims:
“Whereas it is essential, if man in not to be coledelo have recourse, as a last resort to
rebellion that human rights should be protectedhsyrule of law”.

This paragraph implicitly recognises a right ot lsessort to rebel against tyranny including fiscal
tyranny.

¢ CHRISTIAN TEACHING

Tyranny and oppression are not pleasurable affébtey cause disharmony, discomfort,
disaffection, tension, anger and uncertainty. Téeypleasurable only to their actors — the tyrant
and the oppressor. Naturally, whatever is not pledde, whatever is discomforting and tension
prone is unwelcome, resisted, rejected and reagathst. Fiscal oppression and tyranny is even
the worst as it threatens the economic securityliaetihood of individual members of society.
Any threat to life and livelihood naturally triggeoff the instinct of self-preservation, which
leads to different forms of resistance. We havesad this in the Bible. First, is the schism of
the North from the Southern part of Israel in | §$n12:1-19, which was caused by King
Rehoboam who refused to listen to plea of the pebpt rather stepped up on them the fiscal
oppression and tyranny of his father, King Solonfeecond, is the Maccabean revolt, which was
caused in part by Jason and Menelaus who at ditféraes usurped the office of the high priest
through bribery, corruption and willingness and aatment to enforce Antiochus Epiphanus’
policies of fiscal oppression, tyranny and Hellatian of the Jews (Il Macc. 4:7-15, 23-26; |
Macc. 1:11-15); and in the main by the financiapropriety, indiscipline and reckless spending
of Antiochus Epiphanus, backed up by his policyisifal oppression and tyranny, which led him
to plundering the Temple and looting the treasuidcc. 1:17-24; 1l Macc. 5:15-21).

In the first example, the people of the northernt jph Israel, led by Jeroboam, first tried to

dialogue with king Rehoboam with regard to his @ggive policies against them. When the
King responded with more oppression, the peoplaestegb and liberated themselves by
terminating their dependence on and loyalty to hiimey declared their own independence and
appointed Jeroboam as their king; thus, cuttingigedves off from the southern part of Israel.
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In the second example, the Maccabean revolt, lead pipus and zealous man named Mattathias
and his seven sons, was successfully carried aihstgan oppressive religious and political
system. Maintaining sound religious piety and figein faith, practice and morals against
secularism, liberalism and irreligiosity is quitéferent from fanaticism and religious extremity.
Religion is best practiced in its sound form. Effashould be made from time to time to discern
occasions and instances of adulteration and sysierétom the socio-cultural, socio-economic
and socio-political spheres so as to guard agHiest.

Recall the story of Shedrack, Messack and Abadsigefusal to bow to the call to worship an
idol even in the face of death. They stood agaimsttyranny of the King. The ability to stand
against tyranny or corruption starts with the &pilo recognize one’s self and stand for what one
believes. When you stand for nothing, you fall éeerything. As Christians, we must stand for
what is right and pleasing. We should not due & far favour bend to what we know is not
right.

“When the righteous are in authority, the peopl@iee; but when the wicked rule, the
people groah(Prov. 29:2).

Prov. 28:3 A ruler who oppresses the poor is a beating raat thaves no food.”
Ecl. 7:7*Surely oppression makes the wise foolish, andilaebcorrupts the heart.”

The examples cited above and other biblical exasngliearly show that we, as citizens, have a
duty to resist oppression and tyranny, be it caltusocial, economic, political or religious.
Resistance checkmates evil and guarantees freeddnerables the citizenry to participate in
governance and determine the course of things,hwhifect their lives. Inability to stand up
against evil, oppression and tyranny is the cailectweakness that empowers evildoers,
oppressors and tyrants.
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Chapter Three
POPULAR PARTICIPATION, TIMELINESS AND PLANNING

3.1 RIGHT TO PARTICIPATE IN FISCAL GOVERNANCE
¢ THESIS

The people have a right to participate in fiscategaance and in the federal, state and local
government budgeting process.

Section 14 (1) and (2) of the Constitution of tleel&ral Republic of Nigeria 1999:

(a) Sovereignty belongs to the people of Niger@anfrwhom government through this
Constitution derives all its powers and authority

(b) The security and welfare of the people shalthgeprimary purpose of government;
and

(c) The participation by the people in their goyaent shall be ensured in accordance
with the provisions of this Constitution.

You cannot provide for the security and welfargebple if you do not allow them to make an

input into the budget and fiscal policy. Participatis central in a democracy for the protection

of the interest of the people. The government khonderstand and appreciate the trust and
privilege, which the people have bestowed on itebguring that governmental activities and

actions are geared towards improving the livedlafitzens without discrimination.

¢ CHRISTIAN TEACHING

The characteristic implication of subsidiarity argicipation, which is expressed essentially in a
series of activities by means of which the citizetther as an individual or in association with
others, whether directly or through representatbamtributes to the cultural, economic, political

and social life of the civil community to which belongs. Participation is a duty to be fulfilled

consciously by all, with responsibility and wittview to the common goot.

In this perspective, it becomes absolutely necgdsaencourage participation above all, of the
most disadvantaged, as well as the occasionalaotat political leaders in order to forestall the
establishment of hidden privileges. Moreover, gsgranoral pressure is needed, so that the
administration of public life will be the result tfe shared responsibility of each individual with
regard to the common godd.

18 cspc, 1809.
19 cspc, 1809.
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Discrimination is a principle of segregation, digis and exclusion. When part of a whole is
excluded, the whole is no longer complete; it lattkes excluded part with its perspective and
contribution to the wellbeing of the whole. The Whitherefore needs it to be complete. This is
what St. Paul teaches in 1 Cor. 12:12-26 where dys shat though we are many — Jews,
Gentiles, freeborn and slaves, we are one bodyoaedspirit. That is, having become one in
Christ, we should de-emphasize our being Jew ottiBefreeborn or slave. In other words,
having been united into one country, Nigeria, weusth de-emphasise our tribal and ethnic
divisions and emphasise more our common nationdtitig worrisome that divisive politics is
being played by elected leaders as well as by thsgring to be elected. We need the same care
for one another without considering some part ofnasmatter how weak and disadvantaged as
dispensable and of no consequence.

For anti-poverty polices and programmes to succaedngst the very
poorest people and communities, they must be das$ifjom the outset
to include them ... It is only by establishing a pement partnership
with the very poorest people that their efforts autiety’s efforts to
overcome poverty and exclusion can combine and tealeffect®

Under Nehemiah (Neh.4:16-18), the task of rebugdlerusalem was a collective one. What the
people actually wanted from King Rehoboam in | KintR:1-19 was patrticipation in fiscal
policy articulation, implementation and review. tRapation in fiscal governance is important
because:

there can be no such thing as a well-ordered anasjperous society
unless individual citizens and the State co-opeiratee economy. Both
sides must work together in harmony, and their eepe efforts must
be proportioned to the needs of the common goothenprevailing
circumstances and conditions of humandife

3.2 PARTICIPATION IN THE MEDIUM TERM EXPENDITURE FR  AMEWORK
¢ THESIS

Section 12 (2) (a) of the Fiscal Responsibility AERA) states that in preparing the draft
Medium-Term Expenditure Framework (MTEF), the Miais

€) may hold public consultation, on the Macro-emmic
Framework, the Fiscal Strategy Paper, the Revermg a
Expenditure Framework, the strategic, economic,iaoc

20 Stuart Williams, ‘Exclusion: The Hidden Face ofBrdy’, in P Golding, ed., Excluding the Poor (Lamd
CPAG, 1986) 31.
2 John XXIII, Mater et Magistra, Encyclical Lettardqndon: Catholic Truth Society, 1963) 56.
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and developmental priorities of government, anchsatber
matters as the Minister deems necessary;

Provided that, such consultations shall be openthe
public, the press and any citizen or authorized
representatives of any organization, group of ertig, who
may attend and be heard on any subject matter phppe
view;

The provision for the Minister of Finance to holdhfic consultation is a boost for popular
participation in fiscal and public expenditure dg@n making. The FRA is justified inter alia in

literature as opening up the fiscal process to [@marticipation. However, the word used in the
FRA is “may” and this to an extent implies disapetiwhether to hold the consultation or not.
But once the Minister decides to hold a consuligtisuch consultation shall be open to the
public.

¢ CHRISTIAN TEACHING

The encounter recorded in | Kings 12:1-19 betwegmg ikehoboam, son of King Solomon, and
the people of Israel lead by Jeroboam, which lati¢csecession of Israel (the North) from Judah
(the South) is a case of a people’s wish to couteilto economic policy formulation and
implementation. Wealth/revenue generation and ekpee affect the masses one way or
another. So carrying them along and accommodatieg tvoiced concerns are part of the
responsibilities and duties of good fiscal gover®arit is, therefore, not:

the decisions made within the individual productivéts which have
the greatest bearing on the economy, but those niadepublic
authorities and by institutions which tackle therisas economic
problems ... these public authorities and institui¢should] bring the
workers into their discussions, and those who regné the rights,
demands and aspirations of the working classes; rastdconfine their
deliberations to those who merely represent theergsts of
managemerft’

3.3 BUDGET TO BE PREPARED WITH MEASURABLE INDICATOR S AND
MILESTONES

¢ THESIS

To succeed in life, you must be able to measureegements and successes. What gets
measured can be known to have failed or succeddied. many jobs are we creating? How

% Mater et Magistra, 99.
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many new roads, bridges, litres of water, megawdtislectricity shall we create through new
budgetary investments? These are the kind of quressthe budget should provide answers to.

¢  CHRISTIAN TEACHING

Fiscal planning and forecasting in wealth creatigeneration and reserve is one of the major
lessons of Gen. 41 and 1 Kgs. 5 and 6.

Gen. 41: Budget may be understood as provisionematdich could be money, time, space,
material, and or personnel for the realisationatfgoals such as wealth creation and generation.
In this sense, Gen. 41 shows how the creation andrgtion of wealth at a time of surplus was
forecasted, adequately planned and budgeted farméasurable indicators and milestones. The
things budgeted were implemented according to a@tahset goals successfully realised.

1 Kgs. 5 and 6: Solomon decides to build a templéné¢ Lord; he carefully prepares the plan of
the temple building with specifications; he makesvsions for the materials and the labour; he
secures the materials both foreign and local, almdessfully got the temple built according to
specifications.

3.4 TIMELINESS IN PREPARING AND IMPLEMENTING THE BU DGET
¢ THESIS

The FRA requires the MTEF to be ready for endorsenhy the Federal Executive Council
before the end of June every year — see sectioof idle FRA. And the MTEF provides the
anchor for the budget.

The Financial Year Act describes the Nigerian feciahyear as the period between January 1 to
December 31 of every year. The implication is thatbudget should be ready by January 1 and
be fully implemented by December 31 of every year.

¢ CHRISTIAN TEACHING

Timeliness can be likened to Pharaoh’s timely impatation of the meaning and message
Joseph gave to Pharaoh’s dream (Gen. 41:37-57% &bout timeliness of action and of
implementation. If the storage was not started endytime during the period of plenty and
abundance, what would have been stored would ne haen enough to last through the years
of famine.

Paul reminds the believers in Corinth that they &lagady signaled their intention to participate
in the collection for the churches in Judea duthmgprevious year. They seem, however, to have
gotten sidetracked somehow. Paul's advice is sttimigvard. “Finish doing it, so that your
eagerness may be matched by completing it accordingpur means”(2 Cor. 8:11). Paul’s
advice is as relevant now as it was then, espgcralbur work. What we start, we should finish.
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Obviously, there are many situations in which amstances change or other priorities take
precedence so that we have to adjust our commitméhis is why Paul addsaécording to
your means.”But often, as in the Corinthians’ situation, threlgem is merely one of dragging
our feet. Paul reminds us of the need to carryutinoon our commitments. Other people are
counting on us. Christians underestimate how ingmbrthis is - as a matter of witness, in
addition to productivity. If we do not fulfill ordiary commitments at work, how can our words
or actions possibly convince people that our Loid fudfill his promise of eternal life? Better to
deliver a report, a part, or a raise on time tlmaddliver a lunchtime argument for the divinity of
Christ.

3.5 ONLY SPEND ACCORDING TO PLAN UNLESS THERE IS AN EMERGENCY
¢ THESIS
By section 12 of the FRA, spending should be adogrtb plan. It states:

The estimates of-

(1) aggregate expenditure and the aggregate ama@pygropriated by the
National Assembly for each financial year shall hetmore than the estimated
aggregate revenue plus a deficit, not exceedingettpercent of the estimated
Gross Domestic Product or any sustainable percentagymay be determined by
the National Assembly for each financial year.

(2) aggregate expenditure for a financial year neageed the ceiling imposed by
the provisions of subsection (1) of this sectibim the opinion of the President
there is a clear and present threat to nationalusgg or sovereignty of the
Federal Republic of Nigeria.

Spending according to plan avoids reckless andeftdstxpenditure and facilitates development
¢ CHRISTIAN TEACHING

The Joseph narrative in Gen. 41 and Solomon’s fdarthe temple building in 1 Kgs. 5 are
narratives of success in budget implementation wlsoscess are the fruits of meticulous budget
planning and implementation.

3.6 PLANNING TO SUCCEED IN THE BUDGET
¢ THESIS
Success in human endeavours is a product of sdandipg. Failing to plan is planning to fail.

Use the Annual Cash Plan —section 25 (1) and (#)eoFRA
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(1) The Federal Government shall cause to be draynin each
financial year, an Annual Cash Plan which shallgrepared by the office
of the Accountant-General of the Federation.

(2) The Annual Cash Plan shall be prepared in adeaof the financial year setting
out projected monthly cash flows and shall be exVigeriodically to reflect actual cash
flows

Use the budget Disbursement Schedule for budgdéemgntation - section 26 FRA

The Minister, shall within 30 days of the enactmaithe Appropriation Act, prepare
and publish a Disbursement Schedule derived froen Ahnual Cash Plan for the
purposes of implementing the Appropriation Act.

¢ CHRISTIAN TEACHING

No one succeeds in anything without first adeqyabénning for it. This is exactly the point
Jesus made when he questioned the crowds, saying:

For which of you, intending to build a tower, doex first sit down and
estimate the cost, to see whether he has enougtortlete it?

Otherwise, when he has laid a foundation and isaidé to finish, all

who see it will begin to ridicule him, saying, ‘SHellow began to build
and was not able to finish.” Or what king, goingtda wage war

against another king, will not sit down first andnsider whether he is
able with ten thousand to oppose the one who cagasst him with

twenty thousand? If he cannot, then, while therathstill far away, he

sends a delegation and ass for the terms of p@dcel4:28-32).

King Solomon was able to bring the building of teenple to its logical conclusion because he
planned for it and made the necessary preparafibrisgs. 5) before undertaking the actual
building of the temple (1 Kgs. 6). The foundatieonstruction and building of the temple were
solidly made that the completed temple stood lik@ase built on a rock just like Jesus said:

I will show you what someone is like who comesédphmaars my words,
and acts on them. That one is like a man buildingoase, who dug
deeply and laid the foundation on rock; when a dl@ose, the river
burst against that house but could not shake itabsee it had been well
built. But the one who hears and does not ackes & man who built a
house on the ground without foundation. When tlaerrburst against
it, immediately it fell, and great was the ruintbht house(Lk. 6:46-
49).

31| Page Public Finance Management and Christian Faith



In the book of Proverbs, we read: “Plans fail wtbare is no counsel, but with abundant
advisers they are established” (Prov. 15:22). Eh@ayed out in Gen. 41 and 42. If Pharaoh had
not sought for advice and had not acted on the golvttce he received, the food storage would
not have been done and famine would have bittethelnar
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Chapter Four
ACCOUNTABILITY AND TRANSPARENCY

4.1 THE LEADER MUST GIVE ACCOUNT OF HIS STEWARDSHIP
¢ THESIS

The duties of the Minister and Accounting Officerder the Financial Regulations clearly spell
out the need for accountability.

By section 110 of the Financial Regulations:

The political Head of a Ministry shall be the Mit@is while that of a Parastatal or extra
Ministerial office and other arms of Governmentlsba the chairman of the Parastatal
or Extra ministerial office and other agencies av@rnment or as defined in the extant
laws that govern their operations.

By section 112 (1) of the Financial Regulations:

It shall be the responsibility of the Political HefMinister or Chairman] to supervise
and control the activities of his Ministry, AgerayParastatal.

By section 106 (1) of the Financial Regulations:

The term “Accounting Officer” means the PermaneatrStary of a Ministry or the Head of an
Extra-Ministerial office or other Arms of Governmtewho is in full control of, and is

responsible for human, material and financial reses; which are critical inputs in the
management of the organisation.

The leader is expected to lead by example andaw $he way for others to follow.
¢ CHRISTIAN TEACHING

Jesus Christ is a leader who is not just exemgdatya model in all he did. He not only demands
accountability (Mt. 12:36), but also renders acdods a Son sent on an errand or on a mission
by the Father, He gives account of His stewardshifne Father at the end of His mission. His
account of His stewardship is recorded in the Glosfpgohn chapter 17. It reads in part:

| glorified you on earth by finishing the work thaiu gave me to do ...
| have made your name known to those whom you g@vé&om the
world. They were yours, and you gave them to me,tlagy have kept
your word. Now they know that everything you havergme is from
you; for the words that you gave to me | have gieethem, and they
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have received them and know in truth that | caroenfiyou; and they
have believed that you sent (de 6-8).

Following the example of Jesus, we are requiregite account of our stewardship and be held
accountable (Mt.12:36). As Paul in his second tetighe Corinthians say$There is one thing

| wish to avoid, namely any blame over my handlaigthis generous collection. We are
concerned not only for God’s approval but also floee good esteem of mef2 Cor. 8:20-21).
Jesus sending out the disciples two by two and reeyned and gave account (Lk 10:17).

In any case, Paul's message is clear enough: Holiweveur lives matters to God. In workplace

terms, our performance matters. Moreover, we valléhto give an account to the Lord Jesus for
all that we have done and left undone. In workplacens, this is accountability. Performance
and accountability are profoundly important to @ieristian life, and we cannot dismiss them as
secular concerns of no importance to God. God aanesher we are slacking off, neglecting our
duties, not showing up for work, or going throu@le motions without genuine attention to our
work.

This does not mean that God always agrees with whatvorkplaces expect from us. God’s
idea of good performance may be different from tfadur manager or supervisor. In particular,
if meeting our employer’'s performance expectatioeguires unethical activities or harming
others, then God’s review of our performance waldifferent from our employer’s. If your boss
expects you to mislead customers or denigrate ater®, that is not God’s expectation of you.
The Christian doctrine of grace teaches that Gtahas his grace to transform our lives.

4.2 DUTY TO REPORT ON BUDGET IMPLEMENTATION

¢ THESIS
There is a duty to report back to the people orgbtitmplementation by section 30 of the FRA

(1) The Minister of Finance, through the Budgeticeffof the Federation, shall
monitor and evaluate the implementation of the AhBudget, assess the attainment
of fiscal targets and report thereon on a quartdosis to the Fiscal Responsibility
Commission and the Joint Finance Committee of tigoNal Assembly.

(2) The Minister of Finance shall, cause the regmepared pursuant to subsection
(2) of this section to be published in the masse&ladtronic media and on Ministry of
Finance website, not later than 30 days after the @f each quarter.

The leader is a servant and should as such reptivetpeople who are the masters.
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¢ CHRISTIAN TEACHING

The parable of the Talents (Mtt. 25:14-30) is aidgpexample of accountability and budget
implementation reporting to one’s superior. No mattow small the budget is, reporting is very
necessary. For,Whoever is faithful in a very little is faithfulsa in much; and whoever is
dishonest in a very little is dishonest also in hiu@_k. 16:10).

2 Corinthians, Chapters 10 and 11 expands theisigm of on-the-job performance that began
in chapter five. Here Paul is defending himselftlie face of attacks by a few people he
facetiously calls “super-apostles” (2 Cor. 11:%).doing so, he offers specific insights directly
applicable to performance assessment.

The false, super-apostles had been criticising Rauhot measuring up to them in terms of
eloquence, personal charisma, and evidence of sigdswonders. Naturally, the “standards”
they chose were nothing more than self-descriptmhthemselves and their ministries. Paul
points out what an absurd game they were playiegple who judge by comparing others to
themselves will always be self-satisfied. Paul sekito go along with such a self-serving
scheme. As far as he is concerned, as he had walex@thined in 1 Corinthians 4:1-5, the only
judgment—and therefore the only commendation—tlhatarth its salt is the judgment of the
Lord Jesus.

Paul’'s perspective has direct relevance to our plades. Our performance on the job will likely
be assessed in quarterly or annual reviews, ane tisecertainly nothing wrong with that.
Problems arise when the standards by which we measuselves or others are biased and self-
serving. In some organisations - typically thoséydaosely accountable to their owners and
customers - a small circle of intimates may gaia #fility to judge the others’ performance
primarily based on whether it falls in line witretinsiders’ self-interests. Those outside the inner
circle are then evaluated primarily in terms ofrigef'with us” or “against us.” This is a very
difficult spot to be in, yet because Christians suga success by God’'s assessment rather than
promotion, pay, or even continued employment, wey i@ the very people who can bring
redemption to such corrupt organisations. If weusthdind ourselves as beneficiaries of corrupt,
self-dealing systems, what better witness to Cleositd we find than to stand up for the benefit
of others who have been harmed or marginalised) av¢he expense of our own comfort and
security?

4.3 REMIT OPERATING SURPLUS TO THE GENERAL RESERVE FUND
¢ THESIS

Section 22 of the FRA states that:
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(1) Notwithstanding the provisions of any writtenvlgoverning the corporation,
each corporation shall establish a general resefitved and shall allocate thereto at
the end of each financial year, one-fifth of itegiing surplus for the year.

(2) The balance of the operating surplus shall mdpto the Consolidated
Revenue Fund of the Federal Government, not ldtan tone month following the
statutory dead line for publishing each corporatgaccounts.

Using creative accounting to deny government of dwenue is stealing and a crime. So ensure
that due revenues are remitted to treasury anatitake what belongs to others.

¢ CHRISTIAN TEACHING

The often quoted sayirtiet our might be our law of right, for what is wle@roves itself to be
useless® — voices out the practical philosophy of those whgage in creative accounting. For
such individuals, cleverness in creative accoungngften extolled as might, law and right. But
its morality is suspect. The parable, which is tofda positive note in Luke 16: 1-13 is titled in
most English Bibles as ‘the Parable of the DishbiManager’ because it paints a picture of a
servant, employee, civil servant or political offibolder who uses creative accounting to deny
his master, employer or government due profit, ine@r revenue.

“All bribery and injustice will be blotted out, bgood faith will stand
forever. lll-gotten wealth will vanish like a tomg like the single
thunder-cloud that heralds rair®*

The sleeplessness brought by wealth makes a p&yesa weight, the
worry it causes drives away sleep. The worrieshefdaytime prevents
you from sleeping, like a serious iliness, theypksdeep at bay. The rich
forever toils, pilling up money, and then, leavoffy he is gorged with
luxuries; the poor forever toils, barely making &ing, and then,
leaving off, is poorer than ever. No one who lomemey can easily
avoid sinning, whoever pursues profit will be cqted by it. Gold has
been the ruin of many; their coming destruction welf-evident, since
it is a sneer for those who sacrifice to it andpstupeople all get
caught in it. Happy the rich who is found to berb&dess and does not
go chasing after gold. Who is he, so that we cargatulate him, for
he has achieved marvels among his fellows? Whbéeas through this
test and emerged perfect? He may well be proutiaif Who has had
the chance to sin and has not sinned, had the éhtmdo wrong and

2 Wisdom 2:11.
24 Sirach 40:12-13.
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has not done it? His fortune will be firmly basatlahe assembly will
acclaim his generosity’

The provision for the allocation of one-fifth of eqating surplus to the general reserve fund and
payment of four-fifths into the Consolidated Reverkund of the Federal Government in 1 and
2 of section 22 of the FRA stated above is patteamxording to the biblical teaching on tithe
(Deut. 14:28-29) and the sabbatical year (Deut,. Wh)ch provides for the setting apart of some
portion of one’s wealth for the good of others. Beonomy 14:17-21 demands that part of one’s
un-harvested crops be left so that others canthelpselves with what is left.

When you harvest the crops of your land, do novéstrthe grain along
the edges of your fields, and do not pick up whatharvesters drop. It
is the same with your grape crop — do not striprgvminch of grapes
from the vines, and do not pick up the grapes thktto the ground.
Leave them for the poor and the foreigners livimgoag you(Lev.
19:9-10).

Jewish ethics requires the rich to make adequatgsmon for the constant care of the poor. It is
not enough to give a gift to a poor man and themdis him. When a man harvests his field, he
was obliged to leave one corner for the poor areldinanger. This ‘corner’ had to be in a
specified part — the edges or the far side — offigdd so that the poor and the stranger would
know where their ‘corner’ is without having to asle owner.

The lesson from all this is that we should utilisgy what is just enough and return the ‘surplus’
or the ‘left over’ to the reserve fund to be usedarter for the rest of the society, especially in
social welfare for the unemployed and the aged. Wlesus fed the five thousand (Mt. 14:13-
21) and the four thousand (Mt. 15:32-39), he omdldree left-overs to be collected — twelve
baskets (Mt. 14:20) and seven baskets (Mt. 15:83pactively. By that order, he discouraged
waste and individual pocketing and privatisatiomvbft belongs to everyone.

4.4 THE AUTHORITIES SHOULD OBEY THE LAW AND SPEND A CCORDING TO
APPROPRIATION

¢ THESIS

Section 27 (1) of the FRA states thEftte sums appropriated for a specific purpose dmalised
solely for the purpose specified in the AppropaatAct

The law is not a fancy or a toy and is meant tolbeyed. Law is the bedrock and foundation of
society. A society built on laws is a decent sgcaatd is preferred to a society built of the whims
and caprices of individuals.

% Sjrach 31:1-11.

37| Page Public Finance Management and Christian Faith



¢ CHRISTIAN TEACHING

“Do not say, ‘Who has authority over ni€Ecclesiasticus 5:3)The law itself has authority over
you and commands your obedience. The Lord frowndisatbedience and flouting of orders,
instructions and laws. He delights in obediencés tisobedience that cost Saul his royalty in 1
Sam. 15:10-35. Confer also the case of the soidioh 1 Sam. 2:12-17,22-36 who lost their
lives due to their corrupt practices and cost thigree family the priestly office. See also Rm.
2:13; Ex. 39:42.

45 THOSE IN AUTHORITY SHOULD CONSIDER OTHERS WHEN
APPROPRIATING MONEY FOR THEMSELVES. THE BUDGET SHOU LD NOT BE
USED AS AN ENGINE OF FRAUD AND A TOOL TO OPPRESS THE POOR.

¢ THESIS

Unnecessary funds appropriated for the NationakAddy and the Presidency simply because
they are in charge of the appropriation processotsproper. Remember that you owe others a
duty of care.

¢ CHRISTIAN TEACHING
While admonishing the Israelites against the exaee$those in leadership, Moses cautioned:

He must not acquire many horses for himself, ourrethe people to
Egypt in order to acquire more horses, since thedlmas said to you,
‘You must never return that way again.” And he nmaétacquire many
wives for himself, or else his heart will turn awayso silver and gold
he must not acquire in great quantity for himséfhen he has taken the
throne of his kingdom, he shall have a copy of ldig written for him
in the presence of levitical priests. It shall remaith him and he shall
read in it all the days of his life, so that he mlegrn to fear the Lord
his God, diligently observing all the words of tHsw and these
statutes, neither exalting himself above other nembof the
community nor turning aside from the commandmegitber to the
right or to the left, so that he and his descendanay reign long over
his kingdom in Israg{Deut. 17:14-20).

Taking the people back to Egypt means the statecadition of servitude (slavery),
insufficiency and lack. The passage clearly shdves knowledge of the law — in this case, the
constitution — and commitment to it is the sure walead and govern aright.

In Egypt, Joseph was raised up to the positiomefsecond in command in the whole of Egypt,
second only to Pharaoh. We can say he was madmitiister or governor of the economy,
which would cover the ministries of agriculturepguctivity, petroleum, finance and governor
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of the Central Bank. In this capacity, Joseph adtered the economy justly (Gen. 41:55:27

Though he said he will settle his father and alhisf father's household in Goshen and provide
all their need (Gen. 45:9-11), he does set outay favouritism, tribalism or ethnicism to enrich

himself and his father's household; it is actuddlgaraoh himself who ordered that Joseph’s
brothers go back to Canaan with loads of provisiand invited Joseph’s father and all his
household to come and settle in Egypt and offeemtthe best of the land of Egypt (Gen. 45:16-
20) in appreciation of the excellent service Joseph rendering to him and the whole land of

Egypt.

In 1 Sam. 12, Samuel’s farewell speech reads in par

| have given you a king, just as you asked. Yoe Baen how | have led
you ever since | was a young man. I'm already blg.hair is grey, and
my own sons are growing up. Now you must see hdvyowe king will
lead you. Let me ask this. Have | ever taken arigame or donkey or
forced you to give me anything? Have | ever huytoae or taken a bribe
to give an unfair decision? Answer me so the Lard his chosen king
can hear you. And if | have done any of these tihgvill give it all
back. ‘No’, the Israelites answered. ‘You've neeleated us in any
way!” Samuel said, ‘The Lord and his chosen king &itnesses to what
you have said.’ ‘That's true’, they repli¢tl Sam. 12:1-5§°

This is a clear demonstration of good leadershiguhlic proof of good and responsible
stewardship. The mentioning of the Lord indicates seriousness of the matter as a sincere
demonstration of a clear conscience. By involvihg thosen king, Samuel seeks, as a good
leader who is happy to hand over leadership tohemgierson, to induct the chosen (Saul) into
exemplary and commendable conducts in leadershipv bhany of us who are political or
religious leaders today can sincerely and in cemea demonstrate such stewardship when we
are stepping out of our leadership positions?

In Exodus 16, manna and quail was given to the lpeoplsrael as a common provision or a
common wealth from which each person took what erasugh for the day, except on the six
day when they took what they ate on the seventh (Bayl6:4-5). Taking just enough was
obedience to the Lord and a reliance on his prowislt guides against greed and excessive
accumulation of personal wealth, which is capalbléemying one eternal life (Mt. 19:16-24) and
often left for others to enjoy (Lk. 12:13-21). Rbese reasons, Christians are admonished not to
store-up earthly wealth (Mt. 6:19-21) because “srlgé does not consist in the abundance of
possessions” (Lk. 12:15).

Paul reminds the Corinthians in his second letterthe underlying principle behind the
collection. “It is a question of a fair balanceweén your present abundance and their need” (2

% This translation is fronContemporary English Versiq€EV), (London: Haper Collins, 2000).
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Cor. 8:14). It is not that the Judean churches Isheuperience relief to the detriment of the
Gentile churches, but rather that there should me@propriate balance between them. The
Judean believers were presently in need, and that@an church was experiencing a measure
of prosperity “so that their abundance may be tmrryneed” (2 Cor. 8:14).

Paul invokes two images to explain what he meahs.fifst one, balance, is abstract, but in the
ancient world, as now, it appeals to our senseithiie natural world and in society, equilibrium
leads to stability and health. The recipient béadiecause the gift alleviates an abnormal lack.
The giver benefits because the gift prevents actation to an unsustainable abundance. The
second image is concrete and historical. Paul r@enihe Corinthians of the ancient days when
God gave the people of Israel manna to sustain d6kmes (Exodus 16:11-18). Though some
gathered much and others comparatively little, wifiendaily ration was distributed, no one had
either too little or too much.

The principle that the richer should give their W&o the poorer to the degree that everyone’s
resources are in “balance” is challenging to modaotions of individual self-reliance.
Apparently, when Paul called Christians “slaves Jesus’ sake” (2 Cor. 5:4) he truly meant
“slaves,” for anything a slave earns belongs tortfaster, not the slave. He genuinely seems to
believe that 100% of our wages and our wealth lgetirectly to God, and that God might want
us to distribute them to others to the point tie income we keep for our personal use is in
equal balance with theirs. A full discussion ofsthgrinciple among Christians has become
difficult because it gets caught up in the politidabates about socialism and capitalism. The
guestion in those debates is whether the statéhkasght—or duty—to compel the balance of
wealth by taking from the richer and distributirigthe poorer. As for himself, Paul says he has
no plans to compel anyone. “I do not say this @@mmand” (2 Cor. 8:8), he tells us, nor is
collection to be made “reluctantly or under compmuxis (2 Cor. 9:7).

Paul's purpose is not to create a particular sogystem but to ask those who have money
whether they are truly ready to put it at God'svem on behalf of the poor. “Show them the
proof of your love and of our reason for boastifmpwt you,” he implores (2 Cor. 8:24).
Christians should engage in plenty of discussioouailthe best ways to alleviate poverty. Is it
through giving alone, or investment, or somethilsg.eor some mix? What role do the structures
of the church, business, government, and non-poofjanizations play? Which aspects of legal
systems, infrastructure, education, culture, paasoesponsibility, stewardship, hard work, and
other factors must be reformed or developed? Gémstneed to be on the forefront of
developing not only generous, but effective, mezrwinging poverty to an end.

But there can be no question about the pressingnaygof poverty and no reluctance to balance
our use of money with the needs of others arouadmbrid. Paul’s forceful words show that we
cannot be complacent when hundreds of millionseaigbe enjoy superabundance, while billions
of people suffer extreme poverty.
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“Better to have a little with righteousness than have abundant income without justice”
(Prov.16:8).

Come now, you rich people, weep and wail for theenes that are
coming to you. Your riches have rotted, and yoathes are moth-eaten.
Your gold and silver have rusted, and their rudt & evidence against
you, and it will eat your flesh like fire. You hdeed up treasures for the
last days. Listen! The wages of the labourers wlooved your fields,
which you kept back by fraud, cry out, and the <ié the harvesters
have reached the ears of the Lord of Hosts. Yoe lfiged on the earth
in luxury and in pleasure; you have fattened yoeaits in a day of
slaughter. You have condemned and murdered théeongk one, who
does not resist yo(James 5:1-6).

“To build your house with other people’s moneyike Icollecting stones for your own tomb”
(Sirach 21:8). O death, how bitter it is to remember you for songepeacefully living with his
possessions, for someone with no worries and évagygoing well and who can still enjoy his
food!” (Sirach 41:1-2).

We, therefore, need all the Zacchaeuses in Nigedk treasury keepers, all revenue generators
and collectors, all national cake cutters and skagedl public wealth managers, all public money
disbursers and spenders, all oil block allocatasseters of natural properties, wealth and
resources commonly owned, all civil servants andape individuals who extort money from the
general public to do the work for which they ar&dpall employers of labour who extort money
from applicants and underpay their employees,eaailise providers who over charge and do not
deliver or fraudulently deliver poor quality semjcetc. — to be true Zacchaeuses by allowing
themselves to hear about uprightness (like Zacchheard about the uprightness that was Jesus
Christ), seek it (like Zacchaeus sought to see sJ&3lrist), welcome it (like Zacchaeus
welcomed Jesus Christ not just in his house buat ial$is heart) and respond to it by giving up
fraudulent practices and returning to the publieasury all monies and wealth acquired
fraudulently (even as Zacchaeus restituted foud-8l he embezzled and defrauded [Lk. 19:1-
10]).

4.6 PRUDENCE IS THE WATCHWORD
¢ THESIS

Financial Regulation 515 provides thathe Federal Government requires all officers
responsible for expenditure to exercise due econMoyey must not be spent merely because it
was voted

Prudence and proper management of public resoiseeduty for managers of public funds.

41| Page Public Finance Management and Christian Faith



¢  CHRISTIAN TEACHING

Prudence is a Christian virtue that aims at moderatt brings us to acting moderately in all we
do, especially in public matters. It is anti-gresedl pro-contentment, which the Bible considers
great wealth.

True godliness with contentment is itself great lthedor we brought
not into this world and we cannot take a singleghout either. But if
we have food and shelter, we will be satisfied witt. Those who long
to be rich, however, stumble into temptation andptrand many
senseless and harmful desires that plunge peopie ioin and
destruction. For the love of money is the root lbkails. Some people
in reaching for it have strayed from the faith astébbed themselves
with many pains. But you, as a person dedicate@ad, keep away
from all that. In deed pursue righteousness, gadis) faithfulness,
love, endurance, and gentleness. Compete wellhrfaith and lay
hold of that eternal life you were called for andcagde your good
confession for in the presence of many withesseSommand those
who are rich in this world’s goods not to be haygbt to set their hope
on riches, which are uncertain, but on God who Igigbrovides us with
all things for our enjoyment. Tell them to do gotape rich in good
deeds, to be generous givers, sharing with otHarthis way they will
save up a treasure for themselves as a firm foumadldbr the future
and so lay hold of what is truly lifd Tim. 6:6-12,17-19).

“Do not love money; be satisfied with what you haver God has said, ‘I never fail you. | will
never abandon yoyHeb. 13:5).

Prudence can be looked at from another perspedieteus consider the encounter between
Joseph and his master’s wife in Genesis 39:6¢-hi;hweads:
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Now Joseph was handsome and good-looking. And afteme his
master’s wife cast her eyes on Joseph and said, With me.” But he
refused and said to his master’s wife, ‘Look, with here, my master
has no concern about anything in the house, anbdseput everything
that he has in my hand. He is not greater in tlosige than | am, nor
has he kept back anything from me except youtssthuse you are his
wife. How then could | do this great wickednessl sim against God?’
And although she spoke to Joseph day after daywdugd not consent
to lie beside her or to be with her.
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Beside moderation and contentment, prudence ingamg taking what does not belong to us
and knowing our limits. Government or public momey in our care does not belong to us. The
purpose for which the resources are put in our speeifies what we can do and what we cannot
do with it.

The culture of prudence has its opposite in thaucellof waste.

4.7 OBEY THE LAW AND ESTABLISH THE NATIONAL COUNCIL ON PUBLIC
PROCUREMENT

¢ THESIS

Section 1 of the Public Procurement Act (PPA) dithbs the National Council on Public
Procurement (NCPP) but since 2007, the Presidentdilad, refused and neglected to constitute
the Council after assenting to the bill to becoraw.| Under section 5 (1) of the 1999
Constitution, the President has a duty to execlittavas made by the National Assembly. A
leader should not blow hot and cold at the same.tim

¢ CHRISTIAN TEACHING

Laws are to be obeyed. Obedience to the law ikélyeto proper functioning of society. So
leaders obey the laws because obedience is hidiagsbed by the Lord:For sovereignty is
given to you by the Lord and power by the Most Higho will himself probe your acts and
scrutinize your intentiorigWisdom 6:3). The appointment of the seven deadanActs 6:1-6
may also be cited here in reference to the NatiGoaincil on Public Procurement. The Egyptian
example of Pharaoh appointing Joseph in chargéh@fpublic procurement council and the
remarkable achievement of the council makes thabkshment of the National Council on
Public Procurement most imperative.

4.8 POWER OF THE AUDITOR GENERAL TO AUDIT PUBLIC AC COUNTS

¢ THESIS

By sections 85-87 of the 1999 Constitution, the ifardGeneral of the Federation audits public
accounts and reports to the Public Accounts Coramitif the National Assembly. Thus, every
actor must give account of his actions and a reviellows activities to determine their
conformity with the law. This is a review after tbenclusion of the authorised events.

¢ CHRISTIAN TEACHING

There are no clear cases of audit functions irBilie. Instances that might be likened to it are

the questioning by Hezekiah of the priests and teswiegarding the supplies made by the people
for their up-keep (2 Chr. 31:9-12) and the paralfléhe talents where the master sought to find
out what his servants did with the money he engditd their care (Mt. 25:14-30).
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4.9 LEGISLATIVE OVERSIGHT POWERS

¢ THESIS

In sections 88-89 of the Constitution, the eleceatesentatives of the people in the legislature
exercise powers of oversight over execution andiidtration of laws and disbursement and
administration of public funds. This is crucial fohecks and balances in governance. One
agency acts as a check on the powers of another.

¢ CHRISTIAN TEACHING

Without checks and balances, executive functiotisbeileft to the whims and caprices of those
entrusted with executive powers; who might thinkl aay to themselves:

| am hidden from the Lord, and who is going to rether me up there?
Among so many | am unknown, for what am | in a dtass creation?

. Who will report whether justice has been done?oWhll be
watching?’

Such are the thoughts of misguided individualanétkes imperative the need for agencies or
organs charged with oversight duties. Do such agsnar organs exist? If they do, do they
function? If yes, do they function without fear favour; without discrimination and pre-
selection?

In the theocratic society projected in the BiblegdGs the all-seeing, the all-knowing who
exercises the oversight functions. With the devlept of the human society and the taking
over of its organisation and governance by humasgns, the executive, legislative, judicial, as
well as oversight functions of God became the resiiity of his human representatives
appointed, chosen or elected by the people. Thepego execution of these functions strongly
depends on the effective and efficient exercisevarsight functions on them. This is the only
guarantee for responsible government committedhe¢ontellbeing of the governed. In the event
of deficiency in the exercise of oversight func8prwhich is humanly expected, those in
government should know that they cannot escape fauli's oversight function, judgment and
punishment®

4.10 TRANSPARENCY IN FISCAL TRANSACTIONS
¢ THESIS

Section 48 (1) and (2) of the FRA states that:

27 Sirach 16:17,22.
2 Sjrach 16:17-23.
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(1) The Federal Government shall ensure that its fisgatl financial affairs are
conducted in a transparent manner and accordinghsuee full and timely
disclosure and wide publication of all transactioasd decisions involving public
revenues and expenditures and their implicationgtédfinances.

(2) The National Assembly shall ensure transparencginduthe preparation and
discussion of the Medium-Term Expenditure Framew@rkual Budget and the
Appropriation Bill

Government is obliged to promote transparency aeduntability in all its fiscal activities. No
one lights a lamp and hides it under a bushel. Sfrarent actions are most likely to be in the
public interest. The provisions of the FRA statéde are in all spheres of our national life
neither being obeyed nor being implemented. Corpuattices and dealings, which have eaten
deep into every facet of our national life are twsult of the non-observance and non-
implementation of the above FRA provisions. Ourioral life, both private and public, are
either shrouded in secrecy or open fragrant disdegad brazen display of sharp practices of
embezzlement, bribery, extortion, stealing, chegtinflating, etc.

Transparency is important for the following reasons

¢ Transparency provides the feedback for informedatielon fiscal issues and policies.
Indeed, it is a prerequisite for public debate, alihcan lead to better programmes and
more efficient use of state resource by governnwdfitials. For example, if fiscal
information is not available, it is difficult to stuss it. It facilitates the identification of
guestionable activities, thus facilitating the atiimp of good and fit practices in fiscal
management.

¢ Transparent fiscal transactions can be held acabimtNigerians will be able to hold
elected leaders accountable if they have informatio public income and expenditure.
Public officers will also be more likely to follothe law if their acts and omissions are
open to public scrutiny. Holding public officerscacantable can provide a check on
corruption.

¢ Adherence to transparency increases faith in thergoent. Support can come from the
public who can better understand what the governrsedoing, and thus have more
confidence in the administration.

¢ Transparency contributes to fiscal and politicabgity as it prevents the buildup of a
crisis in secret, bringing about smaller adjustraeobner’.

2 Adapted from Mike Obadan, 2002 in Proceedings of the Workshop on Implementing the 2002 Federal
Budget; Budget Office of the Federation.
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¢ CHRISTIAN TEACHING

In his second letter to the Corinthians, Paul askble the complaint that he had not been open
and honest with the Corinthians. He is proud thatblehavior among the Corinthians has been
transparent at all times. His actions were notntiaghinations of what he calls “fleshly wisdom”
(2 Cor. 1:12. Though Paul’s integrity had been questionedgrieav that because of his history
of transparency with them, they would continuertestt him. We have behaved in the world
with frankness and godly sincerity,” he reminds them2(Cor. 1:12. Because they have seen
him in action they know that he says what he mewdtisout vacillating 2 Cor. 1:17-2Q This
makes him sure theywill understand until the end”(2 Cor. 1:1-13, once they know all the
factors he has had to consider. His proof of theist is that even without knowing everything,
Paul tells them;you have already understood us in pai@ Cor. 1:13. Transparency is so
important to Paul’'s work with the Corinthians tim&t returns to the theme throughout the letter.
“We refuse to practice cunning or to falsify Godsrd; but by the open statement of the truth we
commend ourselveg2 Cor. 4:3. “We have spoken frankly to you Corinthians; our éswide
open to you”(2 Cor. 6:1].

In 2 Cor. 2:17, the Corinthians seem offended bsed@aul did not initially accept financial
enrichment or support from them. His response & #Hupporting himself was a matter of
sincerity so they could trust that he really betiéwwhat he was preaching, and not think that he
was doing it just to make money, like thpeddlers of God’s word(2 Cor. 2:17 who cheat and
extort money from the people in the name of preaghihe gospel. He did not also want to be
lumped together with the philosophers and rhetangiof his day who charged hefty fees for
their speechesinstead, he and his coworkers were “persons ofestyC’ They were quite
clearly not going from place to place preaching @espel in order to get rich, but understood
themselves as individuals who were sent by Godaasverable to God.

This reminds us that motivation is not only a ptrévenatter, especially when it comes to money.
The way we handle money shines like a laser poiaterthe question of our sincerity as
Christians. People want to see whether we handtieegnm accordance with our high principles
or whether we ditch our principles when money igolaed. Are we lax with our expense
accounts? Do we hide income under the table? Demgage in dubious tax shelters? Do we
push for raises, commissions, and bonuses at tpensg of others? Do we take financial
advantage of people in difficult circumstances?vidotwist contracts to gain a disproportionate
financial gain? The question is not only whether ee@ justify ourselves, but whether those
around us can recognise that our actions are densiwith Christian beliefs. If not, we bring
dishonor to ourselves and to the name of Christ.

The issue of transparency is very important forlPagain in 2 Cor. 6:11 he writesWe have
spoken frankly to you Corinthians; our heart is @idpen to you."We might say that his life
was an open book before them. When questions abisat his ministry, he can appeal to his
earlier dealings with the Corinthians with absolcgetainty that he has always been honest with
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them about himself. Can we say the same of ourselve

In our work today, are we transparent enough sopéaple have a reason to trust us? On a daily
basis, every individual, company, organization, lipubffice, government ministry, parastatal,
agency, and every arm of government faces temptatio hide the truth. When we succumb to
the temptation to hide the truth, are we obscuangmotivations in order to falsely gain trust
from the public? Are we making decisions in seaseti way of avoiding accountability or hiding
facts that others would object to? Are we pretegdim support a co-worker in his or her
presence, but speaking derisively behind his ordaek? Paul's example shows us that these
actions are wrong. If and when questions surfacgitabur motives, a solid track record of
openness and reliability will be the best antidotemisplaced doubts. Moreover, whatever brief
advantage we might gain from them is more thaniloghe long term because the public and
those under our care will learn not to trust us.

In 2 Cor. 4, Paul emphasises the importance of lityrfor maintaining transparency. If we are
going to let everyone see the reality of our lifed avork, we had better be prepared to be
humbled. Naturally, it would be much easier to t@ms$parent with people if we had nothing to
hide. Paul himself saySWe have renounced the shameful things that oneshi@ Cor. 4:2).
But transparency requires that we remain open, éwee have engaged in conduct that is not
commendable. For the truth is, we are all susckeptib errors of intention and execution.
Maintaining transparency when we know our own weakes requires humility and especially
the willingness to offer a genuine apology. At theey least, we could stop feeling like we have
to maintain our image at all costs, including tbetof deceiving others.

Humility and weakness would be unbearable if ouppse in life were to make something great
of ourselves. But service, not greatness, is thes@n’s purpose.‘We do not proclaim
ourselves; we proclaim Jesus Christ as Lord andselwes as your slaves for Jesus’ saka”
Cor. 4:5). This verse is one of the classic bilblgtatements of the concept that has come to be
known as “servant leadership.” As leaders, Jesus lais followers serve others. This
fundamentally Christian insight should inform odtitade in any leadership position. This does
not mean that we refrain from exercising legitimateghority or that we lead timidly. Rather, it
implies that we use our position and our powerutthier others’ well-being. Leaders are called
to seek other people’s well-being ahead of thein,ofs Christians, we should not accept
leadership positions unless we intend to sacrifieeprivilege of taking care of ourselves before
taking care of others.

Part of the responsibilities of good leaders iprtmote transparency. This is exactly what Paul
did as a good and exemplary leader in 2 Corinthiah® where he say8ndeed, this is our
boast, the testimony of our conscience: we havausehin the world with frankness and godly
sincerity, not by earthly wisdom but by the grat&od and all the more towards youRhd in

4:2 he says;We have renounced the shameful things that oneshidve refuse to practice
cunning or to falsify God’s word; but by the op¢atement of the truth we commend ourselves
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to the conscience of everyone in the sight of Gdall of us, especially those in position of
leadership — political or religious, can work trpagently enough that we can claim the above
words of Paul without our conscience pricking ligntwe can be sure that those who we lead
will deal, act and work transparently.

In respect of transparency and probity, Jesus cetla

So do not be afraid of them. Everything now coveogd will be
uncovered, and everything now hidden will be mddarcWhat | say to
you in the dark, tell in the daylight; what you h&a whispers proclaim
from the housetop@t. 10:26-27).

4.11 ACCESS TO INFORMATION
« THESIS

The whole gamut of the Freedom of Information Asteg every Nigeria the right of access to
information on virtually all aspects of public liexcept the exceptions listed in the body of the
Act. Access to information promotes transparencyicivhin turn facilitates accountability.
Provide information to the citizens so that they ogeaningfully engage governance.

 CHRISTIAN TEACHING

In Deuteronomy 6:4-9, God himself ordered His degdito be made known to all who cares to
know.

Hear, O Israel! The Lord is our God, the Lord albriéherefore, you

shall love the Lord, your God, with all your heaand with all your

soul, and with all your strength. Take to heartstnavords, which |
enjoin on you today. Drill them into your childreBpeak of them at
home and abroad, whether you are busy or at reisid Bhem at your
wrist as a sign and let them be as a pendant om fmehead. Write

them on the door-posts of your houses and on yatasgDeut. 11:18-

20).

4.12 VALUE FOR MONEY IS CRUCIAL IN PUBLIC PROCUREME NT
¢ THESIS

The three cardinal parameters of value for4 momeyeaonomy, efficiency and effectiveness.
Economy implies that you get things done at theaphst price. Efficiency means that you get
things done in the manner that delivers more reBolin available resources and inputs.
However, economy and efficiency must not comprorgisality. Effectiveness implies achieving

the goals and objectives of the transaction.
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¢ CHRISTIAN TEACHING

Value for money is realised in the avoidance ofteasnd unnecessary surplus. Jesus’ directives
to his disciples to collect the remains after lisding of the five thousand and the four thousand
in Mt. 14:20 and 15:37 respectively are directiagginst waste. When a remaining surplus is
wasted rather than preserved, there comes a timél ibe needed and money will have to be
expended to provide it again.

4.13 CIVIL SOCIETY AND PROFESSIONALS INVOLVEMENT IN OBSERVING BID
OPENING SESSIONS

¢ THESIS

To ensure transparency and openness, the PPA altowis society organisations and
professionals to observe bid opening sessions. $heyld be in a position after the observation
to state whether the law has been violated or gbder

The Public Procurement Act in section 24 statet tha

(1) Except as provided by this Act, all procurementg@bdds and works by all procuring
entities shall be conducted by open competitivdibad

(2) Any reference to open competitive biddinghis tAct means the process by which a
procuring entity based on previously defined crdeeffects public procurements by offering
to every interested bidder, equal simultaneousrmé&tion and opportunity to offer the goods
and works needed.

The concept of open competitive bidding is based the peremptory norm of non
discriminatiori® and the principle of equality before the law, dqotection of the law and
equality of opportunities, rights and obligatiorfsnatural and artificial persoffs Essentially,
open competitive bidding is the procurement metmederred by the PPA. Other methods are to
be employed as an exception to the general rulehich case, there must be adequate reasons
and grounds for deviating from the general ruleén competitive bidding.

4.14 QUALIFICATION TO TAKE PART IN PUBLIC PROCUREME NT AND BIDDING
¢ THESIS

Participation in any event requires a minimum dication. In respect of government commerce
or public procurement, the following are requirddialders by section 16 (6) of the PPA.

30 See section 42 of the Constitution on the rigHteedom from discrimination and article 2 of thisidan Charter
on Human and Peoples’ Rights, Cap A9, Laws oRéderation, 2004, etc.
31 Article 3 of the African Charter on Human and PespRights, supra.
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(6) All bidders in addition to requirements contaihin any solicitation documents shall:
(a) possess the necessary:
(i) professional and technical qualifications torgaout particular procurements;
(i) financial capability;
(iif) equipment and other relevant infrastructure;

(iv) shall have adequate personnel to perform thikgation of the procurement
contracts.

(b) possess the legal capacity to enter into tleeprement contract;

(c) not be in receivership, the subject of any fafrinsolvency or bankruptcy
proceeding¥ or the subject of any form of winding up petitmrproceedings;

(d) have fulfilled all its obligations to pay taxesensions and social security
contributions;

(e) not have any director who has been convicteghiyncountry for any criminal
offence relating to fraud or financial impropriety criminal misrepresentation
or falsification of facts relating to any matter;

(f) accompany every bid with an affidavit disclgsimhether or not any officer of
the relevant committees of the procurement entityBareau is a former or
present director, shareholder or has any pecuniengrest in the bidder and
confirming that all information presented in itsdbare true and correct in all
particulars.

¢ CHRISTIAN TEACHING

In respect of qualification, competence, suitapilétc. for a particular job, assignment or duty
devoid of favouritism, Gen. 41:37-45 comes to mind:

The proposal pleased Pharaoh and all his servaPksaraoh said to his
servants, ‘Can we find anyone else like this —ianghom is the spirit of
God?’ So Pharaoh said to Joseph, ‘Since God hasvshgou all this,
there is no one so discerning and wise as you. sf@ll be over my
house, and all my people shall order themselvegoascommand; only

32 Bankruptcy proceedings are governed by the Bam&yulsct, Cap. B2, Laws of the Federation 2004s lailaw to
make provisions for declaring as bankrupt any peratio cannot pay his debts of a specific amount @nd
disqualify him from holding certain elective anchet public offices or from practicing any regulatgefession
(except as an employee).
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with regard to the throne will | be greater thanuyoAnd Pharaoh said
to Joseph, ‘See, | have set you over all the ldnBgypt.” Removing his
signet ring from his hand, Pharaoh put it on Jossgtand; he arrayed
him in garments of fine linen, and put a gold chaiound his neck. He
had him ride in the chariot of his second-in-comdiaand they cried out
in front of him, ‘Bow the kneel!” Thus he set hinewoall the land of

Egypt. Moreover, Pharaoh said to Joseph, ‘I am Rlody; and without
your consent no one shall lift up hand or foot lhthe land of Egypt.’

Pharaoh gave Joseph the name Zaphenath-paneah;handave him
Asenath daughter of Potiphera, priest of On, aswiie. Thus Joseph
gained authority over the land of Egypt

Without minding that Joseph is a foreigner anda&esl Pharaoh appoints him to such a position
as the second-in-command in Egypt based on hig/lteenmost qualified for the position.

4.15 LOWEST EVALUATED RESPONSIVE BID IS THE WINNER
By section 24 (3) of the PPA:

(3) The winning bid shall be that which is the Istvevaluated responsive bid which has
been responsive to the bid with regards to workisigation and standard.

The “lowest evaluated responsive bid” is the lowwate bid amongst the bids that meets all the
technical requirements and standards as containie itender documetit

3 See the interpretation section of the Act.
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Chapter Five

INVESTMENTS, SAVING AND BORROWING IN PUBLIC FINANCE
MANAGEMENT

5.1 RESTRICTION ON BORROWING
¢ THESIS

By section 41 of the FRA:

(1) The framework for debt management during thantial year shall be based on
the following rules-

(a) Government at all tiers shall only borrow faapital expenditure and human
development, provided that such borrowing shalbheconcessional terms with
low interest rate and with a reasonably long anmation period subject to the
approval of the appropriate legislative body wheeeessary; and

(b) Government shall ensure that the level of muldebt as a proportion of
national income is held at a sustainable level asspribed by the National
Assembly from time to time on the advice of thadtéin

By section 44 of the FRA:

(1) Any Government in the Federation or its agemcad corporations
desirous of borrowing shall, specify the purposevithich the borrowing is
intended and present a cost-benefit analysis, lbiegaithe economic and
social benefits of the purpose to which the intentéerrowing is to be
applied.

(2) Without prejudice to subsection (1) of thistet each borrowing shall
comply with the following conditions-

@) the existence of prior authorisation in the Aggriation or
other Act or Law for the purpose for which the twmving
is to be utilised; and

(b) the proceeds of such borrowing shall solely dmplied
towards long-term capital expenditures.

Borrowing must be sustainable and channeled atawipg the human condition.
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¢ CHRISTIAN TEACHING

Borrowing is most of the times considered the rigtép to be taken in necessary and
unavoidable circumstances. There are times whige ibest profitable option to be taken among
other options, especially when it comes to meetiedain set targets. However, the saying in
Prov. 22:7 —“The rich rule over the poor, and the borrower iset slave of lender- is a
sufficient caution on borrowing. The fact that lwmwing creates the situation or relationship of
slave and master between the borrower and thedemdelld make borrowing an avoidable last
resort measure. The borrowing enjoined on a widaw2i Kgs. 4:3-4 by Prophet Elisha
demonstrates the profitability of borrowing where thircumstances are right. Though the
borrowing is connected to a miraculous provisiomwigfthat the jars were borrowed and not also

miraculously provided like the oil makes the resnltprofit a function of the borrowing activity.
In Deut. 15:4-6 we read:

The Lord your God is giving you this land, and las promised to make
you very successful, if you obey his laws and tegshthat I'm giving

you today. You will lend money to many nations,ylout won’'t have to
borrow. You will rule many nations, but they wanile you®*

When there is surplus, borrowing is certainly outhe question. The wealth and surplus implied
in the above passage ought to be the case in Higaren the God given abundance of natural
and human resources but for endemic corruptionnaisthanagement. As it is now, Nigeria is

borrowing because we have mismanaged our resources.

5.2 PLAN FOR YOUR DEBTS AND HOW TO REPAY THEM
¢ THESIS
Section 11 (3) (d) of the FRA provides as parthaf MTEF for:

(a) Consolidated Debt Statement setting out andrd#rg the fiscal significance of the
debt liability of the Federal Government and measuo reduce any such liability;

Borrowing should be planned, sustainable and p@ansld be made to reduce debt liability.
¢ CHRISTIAN TEACHING

“Lend to your neighbour in his hour of need, and/ gmack your neighbour when a
loan falls due; keep your promise, be honest wiith, land you will always come by
what you need(Sirach 29:2-3).

3 This translation is fronContemporary English Versidi€EV), (London: HaperCollins, 2000).
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5.3 INCURRING DEBTS SHOULD HAVE A LIMITATION

¢ THESIS

Debts should be limited and no government shoutdoowithout a limit. Section 42 (1)
of the FRA provides that:

(1) The President shall within 90 days from the comrmaemnt of this Act and with
advice from Minister of Finance subject to approwdl National Assembly, set
overall limits for the amounts of consolidated debthe Federal, State and Local
Governments pursuant to the provisions of item&d@ 30 of Part | of the Second
Schedule to the Constitution and the limits andd@ons approved by the National
Assembly, shall be consistent with the rules s#tigAct and with the fiscal policy
objectives in the Medium-Term Fiscal Framework.

¢ CHRISTIAN TEACHING

“Do not be one who strikes hands in pledge or whs pp security for
debts. If you do not have enough to pay, your biédcbes taken right out
from under you(Prov. 22:26-27).

5.4 DO NOT TAKE ANYTHING FOR GRANTED, PLAN FOR EVEN TUALITIES
BEFORE THEY ACTUALISE

¢ THESIS
Section 11 (3) (e) of the FRA provides as parhefMTEF for:

(e) a statement describing the nature and fiscghificance of contingent
liabilities and quasi-fiscal activities and meassir® offset the crystallization of

such liabilities.

Contingent liabilities are liabilities which willrgstallize upon the happening of a designated
future event and there is the need to take ste@nsare that those designated events do not

happen so as to reduce liability.

¢ CHRISTIAN TEACHING

Before planning for eventualities, one must firstrpfor actual activities. It is after planning and
setting aside enough resources for actual actvitieat one can set aside some remaining
resources for eventualities and contingent liaegit This is what the Christian is enjoined to do
in the following passages: Luke 14:28-43; MattheWdZ:44; 25:1-13; Proverbs 6:6-11.
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5.5 MAKE GOOD PROVISIONS FOR CAPITAL EXPENDITURE AN D SAVE FOR
THE RAINY DAY

¢ THESIS

Cut down recurrent expenditure and the cost of gwme and increase investment in

regenerating capital expenditure. The Nigerian gawent targets 60% and 40% for recurrent
and capital expenditure respectively in the medieamm. As a man sow shall he reap; there is the
need for investment in the life of citizens forr@aer nation. Whether it is in the Excess Crude
Account, the Sovereign Wealth Fund or a bank adgawery reasonable man, woman, family

or nation puts something aside from his incometierrainy day. If the Obasanjo administration

did not put anything aside before the 2008 findnmiisis, Nigerian would have gone through a

terrible financial shock.

¢ CHRISTIAN TEACHING

“The one who gathers crops in the summer is a w@® but the one who sleeps during the
harvest is a son who brings shame to hims@#fov. 10:5). The ant that gathers its provisions
and harvest in the summer which is a lesson tosthggard (Prov. 6: 6-9) is also about

investment and saving for the rainy ddyealth from get-rich-quick schemes quickly

disappears; wealth from hard work grows over tin{ftov. 13:11). The story of Joseph applies
here too. The parable of the Talents in Mt. 25:0430 applies here.
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Chapter Six
ABOLITION OF CORRUPT PRACTICES

6.1 CODE OF CONDUCT FOR PUBLIC PROCUREMENT
¢ THESIS

Government uses public procurement to implemenbtliget and to acquire goods and services
for public use. Procurement is bound by some raled regulations in terms of acceptable

conduct of all parties in its proceedings. Soméghefrules in the Code of Conduct are reviewed
below from section 57 of the Public Procurement 2@@7.

(1) The Bureau shall, with the approval of the Calrstipulate a Code of Conduct
for all public officers, suppliers, contractors asdrvice providers with regards to
their standards of conduct acceptable in matterliving the procurement and
disposal of public assets.

(2) The conduct of all persons involved with pubpi@curement, whether as
official of the Bureau, a procuring entity, supplieontractor or service provider
shall at all times be governed by principles of ésty, accountability,
transparency, fairness and equity.

(3) All officers of the Bureau, members of Tend&wards and other persons that
may come to act regarding the conduct of publiccprements shall subscribe to an
oath as approved by Council.

(4) All persons in whose hands public funds magriiaisted for whatever purpose
should bear in mind that its utilisation shouldjbdicious.

(5) Where a transaction involves the disposal sde#s, principles of honesty,
accountability, transparency, fairness and equihalk continue to apply to the
same extent as where it involves procurement.

(6) These principles shall apply at all timesrtaularly when:
(a) making requisition for or planning of procurents;
(b) preparing solicitation documents;

(c) receiving offers in response to any form ofic#aition towards a
procurement or disposal;

(d) evaluating and comparing offers confidentiabynd in complete
neutrality;
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(e) protecting the interest of all parties withdear or favor; and

() obviating all situation likely to render an fiwer vulnerable to
embarrassment or undue influence.

(7) All public officers shall handle public praesment and disposal of assets by:
(a) ensuring adequate time for preparing offers;
(b) complying with this Act and all derivativegtdations; and
(c) maintaining strict confidentially until congglon of a contract.

(8) All public officers involved in public procureent and disposal of assets shall
maintain the highest standards of ethics in thelationships with persons real or
corporate who seek government commerce whether dsidder, supplier,
contractor or service provider by developing traasgt, honest and professional
relationships with such persons.

(9) Every public officer involved directly or imdctly in matters of public
procurement and disposal of assets shall:

(a) divest himself of any interest or relationshipghich are actually or
potentially inimical or detrimental to the besten¢st of government and the
underlining principles of this Act; and

(b) not engage or participate in any commercialnsaction involving the
federal government, its ministries, extra-miniséri departments,
corporations where his capacity as public officerlikely to confer any
unfair advantage — pecuniary or otherwise on himaay person directly
related to him.

(10) Any person engaged in the public procurementdisposal of assets who has
assumed, or is about to assume, a financial or rothesiness outside business
relationship that might involve a conflict of inést, must immediately declare to
the authorities any actual or potential interest.

(11) Such a declaration shall be given such caarsition at the relevant level as is
necessary so that, where it is seen that remeditibma is taken, a conflict of
interest is present.

(12) A conflict of interest exists where a person:
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(a) possesses an interest outside his officialieduthat materially
encroaches on the time or attention which shoulkwtise be devoted to
affairs of government;

(b) possesses a direct or indirect interest irr@ationship with a bidder,
supplier, contractor or service provider that iherently unethical or that
may be implied or constructed to be, or make ptesgsbrsonal gain due to
the person’s ability to influence dealings;

(c) entertains relationships which are unethicagndering his attitude
partial toward the outsider for personal reasons aherwise inhibit the
impartiality of the person’s business judgments;

(d) places by acts or omissions the procuring grti¢ represents or the
Government in an equivocal, embarrassing or ethycajuestionable
position;

(e) entertains relationships compromising the refioh or integrity of the
procuring entity he represents or the Government;

() receives benefits by taking personal advantafj@an opportunity that
properly belongs to the procuring entity he repraseor the Government;

(g) creates a source of personal revenue or adwethy using public
property which comes into his hands either in ceutd his work or
otherwise; and

(h) discloses confidential information being eithiégre property of his
procuring entity, the Government or to a supplieontractor or service
provider to unauthorised persons.

(13) A person involved in the disposal of ass#tall not either by a third party or
by himself be interested in any manner in buyingatliy or indirectly these assets
and shall not have or obtain any type of advantageevenue from the disposal for
a period of three years after the disposal.

¢ CHRISTIAN TEACHING

Oath of honesty, accountability, transparency,niss and equity as prescribed or
approved by relevant ministries, departments amth@gs should be discharged diligently
in the course of duty by everyone who is boundtldy i
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Let nothing prevent you from discharging a vow @odj time, and do not wait till
death to set matters right®

“A false balance is an abomination to the Lord, kant accurate weight is his
delight” (Prov. 11:1).

“The Lord abhors a person who lies but those whal deathfully are his delight”
(Prov. 12:22).

“The one who is greedy for gain troubles his howseéhbut whoever hates bribes
will live” (Prov. 15:27).

“The Lord detests double standards; he is not pdelasy dishonest scalegProv.
20:23).

6.2 OFFENCES, SANCTIONS AND FISCAL GOVERNANCE
¢ THESIS

It is illegal and immoral to inflate and over-ingei contracts. The Public Procurement Act
creates offences related to inflation of contractd abuse of the procurement process.

By section 58 (4) of the PPA:
(4) The following shall also constitute offencedenthis Act:

(a) entering or attempting to enter into a collesiagreement, whether
enforceable or not, with a supplier, contractor consultant where the
prices quoted in their respective tenders, prop®sal quotations are or
would be higher than would have been the case va@ thot been collusion
between the persons concerned;

(b) conducting or attempting to conduct procuremfaud by means of
fraudulent and corrupt acts, unlawful influence,due interest, favor,
agreement, bribery or corruption;

(c) directly, indirectly or attempting to influencen any manner the
procurement process to obtain an unfair advantagethe award of a
procurement contract;

(d) splitting of tenders to enable the evasion ohetary thresholds set;

(e) bid-rigging;

35 Sirach 18:22.
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(f) altering any procurement document with intemirtfluence the outcome
of a tender proceeding;

(g) uttering or using fake documents or encounggheir use; and

(h) willful refusal to allow the Bureau or its aféirs to have access to any
procurement records.

The foregoing is about collusion to cheat the gorent and to get paid an unearned
income over and above what is due to a person;tafbaud and undue influence on
procurement proceedings. It is also about using faécuments, manipulating bids and
preventing lawful authority from exercising its fitions.

Penalties have been stated in the law for violatifiscal governance laws and rules. These are
contained in various laws including the Criminatldenal Codes, the Public Procurement Act,
Economic and Financial Crimes Commission Act, &tee prohibited activities include fraud,
stealing, obtaining by false pretences, utterirsg, of fake documents for procurement, collusion
and undue influence, etc. Every crime attractnatgan.

* CHRISTIAN TEACHING

In a well organised modern civil society, laws acg enacted arbitrarily. Rather, they are well
thought out and properly or thoroughly debated ugeor the Lord saysBy me kings reign,
and rulers decree what is jus{Prov. 8:15. See also Sirach 20:26-28). Sanctewasplaced to
protect life and property as well as to discouragme.

For rulers are not a terror to good conduct, butltad. Do you wish to
have no fear of the authority? Then do what is gamad you will
receive its approval; for it is God’s servant fasywr good. But if you do
what is wrong, you should be afraid, for the auttyodoes not bear the
sword in vain! It is the servant of God to executeath on the
wrongdoer. Therefore, one must be subject, not babause of wrath
but also because of conscier(éam. 13: 3-5).

6.3 CONCLUSIONS

Corruption and corrupt practices, no matter howpam, do not enjoy the backing of law —
religious or civil — any where in the world, andfidgely not in Nigeria. The biblical passages
used above in articulating the tenets of Christyaas regards good fiscal governance have a
clear and definite stand against corruption andupbrpractices. The Christian tenets and the
values they inculcate are not to die with us; they to be handed on to others for the good of
every individual and the society at large. So:

60| Page Public Finance Management and Christian Faith



Teach and urge these duties. Whoever teaches asieeand does not
agree with the sound words of our Lord Jesus Claist the teaching
that is in accordance with godliness, is conceitethderstanding
nothing, and has a morbid craving for controversydaor disputes
about words. From these come envy, dissension,datanbase
suspicions, and wrangling among those who are deggtan mind and
bereft of truth, imagining that godliness is a meaf gain. Of course,
there is great gain in godliness combined with eatrnent; for we
brought nothing into the world, so that we can takehing out of it;
but if you have food and clothing, we will be comteith these. But
those who want to be rich fall into temptation avd trapped by many
senseless and harmful desires that plunge peopie ioin and
destruction. For the love of money is a root oflatids of evil, and in
their eagerness to be rich, some have wandered &waythe faith and
pierced themselves with many pafstim. 6:3:10).

Since political offices hold particular attractiand temptation for their occupants as well as for
those who are not privileged to occupy them, thedvaed God

Urge[s] that supplications, prayers, intercessioanad thanksgivings be
made for everyone, for kings and all who are inhhpgsitions, so that
we may lead a quiet and peaceable life in all goelis and dignity. This
is right and is acceptable in the sight of God &aviour, who desires
everyone to be saved and to come to the knowlddipe truth(1 Tim.
2:1-4).
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